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Japan. Independence for Korea proved more than the struggling

royal dynasty could keep. Five months after the end of the war

with China, a Japanese led mob murdered the powerful, pro-Chinese

Korean queen in the palace, and in all but name controlled Korea

for the next fifty years (until 1945) ,
first by military

occupation, then in 1905 while the west looked the other way, Japan

followed up her upset victory over Imperial Russia by declaring a

Protectorate over Korea, and finally in 1910, deposed the king and

made Korea a Japanese colony, naming her Chosen.

National disasters breed despair; they can also sometimes

turn a nation from self-pride to a search for deeper foundations of

faith and hope. In the case of Korea, Japanese colonialism spared

the nation from the despair of national humiliation and its twin

curse, antiwesternism, the paralyzing shift of blame to the foreign

intruders. Korea's natural anti-colonialist reaction turned the

country not against western but against Asian imperialists, the

Japanese, and thereby saved Christian missions in that one, small,

oppressed nation from the stigma of guilt by asssociation which for

400 years of western expansion had handicapped the spread of the

gospel elsewhere across Asia from India to Japan.

Church Growth. 1895-1914 .

There is no doubt that the international political

factors of the time were a partial explanation for the remarkable

growth of the Christian churches in Korea. Evidence for multiple

conversions does not begin to appear on the charts until 1895-96,

after the Sino-Japanese War. As late as 1894 the Presbyterian

mission had never reported more than 150 Korean communicant members

of the church, and Methodists half that number. 87

The two little churches in Seoul, founded in 1887, had

grown fairly steadily, but levelled off disappointingly after the

first year or two of growth. In 1888 Underwood's Presbyterian

church reported fifty Koreans at worship. Highly pleased he wrote,

87 Shearer, Wildfire . 47; Stokes,
appendix, xi.

"Methodist Missions .
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"Wherever the seed is sown it seems to take root..." 88 But six

years later, in 1894, there were but 136 communicants reported in

the whole province. 89 At the same time Methodist communicants in

the country, both north and south numbered only 75. 90 Growth had

levelled off after the "Baby Riots" in Seoul in 1888, when rumors

spread that the foreigners were stealing Korean children and eating

them, and gouging out their eyes to use in their cameras. 91

The first breakthroughs into the impressive, sustained

rapid growth of the church that became the hallmark of

Protestantism in Korea were in the north. 92 They occurred in

territory pioneered by the Presbyterian Samuel A. Moffett, 93 the

first permanent resident Protestant missionary in Korea's

88 See James Gale's 1888 letter in The Missionary Review of
the World . New Series, vol 2. no. 4 (April 1889), Paik's citation
of Underwood, Protestant Missions . 141.

89 Shearer, Wildfire . 225. It is important to emphasize again
the distinction in the statistics between "communicants" (i.e
adult, baptized members ) ; and the total community which also
includes "adherents" or "catechumens" or 'inquirers". Shearer
notes that the ratio between total community and communicants for
Korean Presbyerians was generally 3.6 to 1 in the years 1898, and
immediately after the revival in 1910; but from 1907 to 1942
remained at an average of 2.6 to 1. (Wildfire) , 52 f.

90 Stokes, "Methodist Missions in Korea", 130; xi.

91 Huntley, To Start A Work . 132 f. Unlike China, where some
missinaries were killed in similar riots, no foreigners in Korea
were injured.

92 For the Presbyterians, see Shearer, Wildfire, 50 f.

particularly the dramatic chart on p. 51. Most of the growth in the
next fifteen years was in the northeeast. For Methodist
statistics, see Stokes, "Methodist Missions", 147, 179.

93 On Samuel Austin Moffett, ,see the "Moffett Letters" in the
Moffett Collection, Princeton, N.J. ; Lee Jong-Hyeong. "Dr. Samuel
Austin Moffett: His Life and Work in the Development of the
Presbyterian Church in Korea, 1890-1936", doctoral dissertation,
Union Seminary, Virginia, 1983; and Huntley, To Start A Work , 157-

165, 175-176, 183-185, 247 ff.,and passim .
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"forbidden interior" outside the treaty ports. 94 Restless in

the confines of the "foreign settlement" around the legations in

Seoul, he made repeated attempts to open up the north. In the year

1892 alone he tried six times to establish a missionary base in the

old northern capital of Pyengyang, reputedly "the wickedest city in

Korea", famed for its tiger hunters, stone fights and child

prostitutes. 95 Six times he had to leave, sometimes by

vindictive government officials, sometimes by violence in the

streets

.

The next year, he and a Methodist colleague, Dr. William

Hall, thought they had succeeded, and bought houses. In January

1894 Moffett had written a happy letter to the Presbyterian Board

in New York. He had just baptized his first eight converts in

Pyenyang and admitted tham to communicant membership. "There is a

church started here..", he exclaimed. The joy was short-lived. In

June Chinese troops poured south to protect Korea against Japan,

and Japan moved up silently from the south. Moffett, a bachelor,

resolved to stay to protect the Christians. But as the Japanese

approached, at the urging of the little band of Christians, he left

for Seoul. The great land battle of the war was fought in

Pyengyang in September.

Fifteen days later, with two others, Moffett to find

94
[ Robert E. Speer, Secretary of the Presbyterian Board of

Foreign Missions, reported in 1897, "In the North [Korea] the
church has spread and penetrated, as we saw nothing to surpass
anywhere else in the world." (Northern Presbyterian Report for
1898) 158.] The interior was forbidden only to foreign residence,
not to itinerant travel. The first treaty ports open to western
residence were Seoul (Inchon) in the center, Pusan in the south,
and Wonsan in the northheast, in 1882. (Martina Deuchler, Korean
Envoys and Western Barbarians ) . 124.

95 His first visit was in 1890; with six more in 1892 trying
to stay longer each time. Samuel A Moffett: First Letters from
Korea. 1890, 1891 . ed. S. H. Moffett, Seoul: Presbyterian
Theological Seminary, 1975), 21-32, 41-47; and "Moffett Letters",
March 17, 1892; Sept. 6, 1892, Nov. 9, 1892, Nov. 23, 1892; Dec.
22, 1892; May 8 1893; June 6, 1893; May 225, 1894;
July 30, 1895, and passim .
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the city devastated, his house in ruins, the stench of unburied

dead bodies overpowering, and fear of cholera paralyzing the

people. But the Christians were returning still alive. The

missionaries were greeted by Christians and non-Christians alike as

the people's friends, and inquirers crowded into the Moffett house,

ruined but hastily restored, which served as the church. 96 By

October 1895 he reported 73 baptized communicants, 195

communicants, 1 church, 4 informally organized congregations, and

meeting places in 7 substations around Pyengyang. Moffett

ventured two reasons for the growth in addition to the newly won

friendship of the people. First was "the earnest and and faithful

work of the Korean lay evangelists, both members and laymen.

Second was a "judicious" use of foreign money, only so much as not

to endanger progress toward self-support. 97

The total of communicant Korean Presbyterians grew in that 19

year period to about 46,500. 98 Methodist growth failed to match

that of the Presbyterians. Limiting the figures to the more

accurately reported communicant membership of the two

denominations, in 1895 Presbyterians probably outnumbered

Methodists about 2 to 1; ten years later the gap had grown to about

three and a half to 1, and in 1914 drew closer but was still a

little under 3 to 1. 99

96 "Moffett Letters": Graham Lee, letter, Oct. 22, 1894; S.
A. Moffett, "Evangelistic Work in Pyengyang and Vicinity", Nov. 1,
1894.

97 'Moffett Letters", Oct. 1895.

98 Roy Shearer's graph and figures (Wildfire, 50 f, 224 f.)
give a vivid picture of incredible church growth. His graphs
detailing the growth by provinces locate the center of growth
squarely in the two northwest Pyengan provinces where the work was
opened by Samuel A. Moffett (Wildfire, 47-52, 80-85, 91-93, 111-
135.

99 Cf. Shearer, Wildfire . 223 ; Stokes 179, xi, xiii, xv.
Thefigures given are: for 1895 between 73 and 246 Presbyterian
communicants (the humbers are doubtful) to 122 Methodists; for
1905, 11,036 to 3,216; and for 1914, 46,493 to 16,937.
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Other factors were obviously at work: the Nevius

3-self principles of self-government, self-support and self-

propagation by Korean pastors and lay evangelism, for example.

Within 17 years after the Presbyterians had adopted the plan, they

took pride in taking the first step toward self-government. They

turned the church over to the Koreans.

At the beginnings, in the 1880s, it was inevitable that

the church would be governed by missionaries. The Presbyterian

church organized in Seoul by Underwood in 1887 was naturally under

his care, and by 1890 was governed by a session composed of the

three ordained missionaries then in Seoul, Underwood, Moffett and

Gifford. 100 But as other Presbyterian missions arrived

—

Australian (1889), "Southern" (1892), and Canadian (1898) —the need

for coordination of mission policies led to the formation in 1893

of a what later was called the Presbyaterian Council. 101

"Council of Missions in Korea Holding the Presbyterian Form of

Government" (later called simply the Presbyterian Council) . For

the next fourteen years (1893-1907) it served by permission of its

home denominations, as an unofficial presbytery, authorized to

examine candidates for membership, to form church sessions and
•%

district councils with similar power, and to license local Korean

leaders "elected by the people or appointed by the missionary ...to

100 Underwood organized the first officially Presbyterian
church in 1887 with the ordination of two Korean elders, but its
governing session in 1890 was composed of the three ordained
Presbyterian missionaries then in Seoul, Underwood, Moffett and
Gifford. (Shearer, Wildfire . 86) .

101 The Presbyterian Council was temporarily and briefly
organized in 1889 as the United Council of the Missions of the
American [Northern Presbyterian] and Victorian [Australian]
Churches, but organized again to include the recently arrived
/american "Southern" Presbyterians in 1893 as the Council of
Missions Holding the Presbyterian Form of Government, and later was
usually referred to as the Presbyterian Council. (See Rober E.
Speer, "Report on the Mission in Korea...", (New York: Presbyterian
Board of Foreign Missions, 1897) , 12 f . ; Allen D. Clark, A History
of the Church in Korea . (Seoul: Christian Literature Sciety of
Korea), 111, 134-140.
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lead the Sabbath service". It did not have, however, anything but

advisory power over the missions. 102 It was the controlling

body for all the Korean Presbyterian churches until the formation

of the autonomous Presbyterian Church in Korea in 1907.

In 1910 the two Methodist missions in Korea, Northern

(since 1885) and Southern (since 1896) agreed to cooperate in the

training of ministers in 1910 but did not unite to form an

autonomous Methodist Church in Korea until 1930. 103 Each of the

missions was under the control of its own non-resident bishop, or

through a Superintendent resident in Japan. But the Methodists

tradition of planting and superintending churches by circuit-riding

preachers was ideally suited to Korea. The preachers were at first

of course all missionaries, but in 1888 the first two local Korean

Methodist preachers were licensed, but not ordained, to serve as

evangelists. In 1892 the mission divided the country first into

five, then nine circuits under "circuit-riding" missionaries as

appointed. But not until 1901 did the Methodists ordain two

Koreans as deacons, a first step toward ordination to full

ministry, with the right to baptize and perform marriages but not
•*

to administer communion. 104

By 1895 there were 8 organized Presbyterian churches,

with some 660 communicant members under the Presbyterian Council.

Methodists at about the same time recorded 4 organized churches

102 W. M. Baird, "Union of Presbyterian Missions in Korea", in
The Missionary Review of the World . New Series, vol. 6, no. 7

(July, 1895), 532. See also Speer, Report . . 1897 . 11 f, 41 ff . ;

and Paik, Protestant Missions . 199 f. The Canadian Presbyterian
mission in Korea was not organized until 1898, though individual
Canadian Presbyterians had been working with the Northern
Presbyterians since 1888, notably James S. Gale; and Dr. 0. R.
Avison and William Mackenzie (1893) . See Paik, Protestant
Missions . 276 ff.

103 Alfred W. Wasson, Church Growth in Korea . 151.

104 See Allen D. Clark, History of the Church in Korea . 106
f., 129 f . ; C. Stokes, Methodist Missions in Korea", 111 f; George
Paik, Protestant Missions . 306 f.
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with 122 communicant members. 105 Two years later, in 1897,

the total Korean Protestant ccommunicant church members was

1,285. 106 The total number of adherents was approaching 5,000.

107 108

Nevertheless, control was not the goal of the missions.

The Presbyterian Council, composed of missionaries from three

different Presbyterian denomination and from two different

countries, made very clear that they did not intend to repeat in

Korea the divisions of their home denominations. The organizing

constitution of the council stated it goal emphatically: "to carry

on all our native work with a view to the organization of but one

native Presbyterian Church in Korea." That, however, would

depend not on mere numerical growth, which followed very quickly

beginning the next year in fact, but on the training of Korean

church leadership.

Both the growth and the leadership developed out of the

Bible class movement, which was a key element in the Nevius Plan,

adopted by the Presbyterians in 1890. 109 Large winter classes

105 Figures are doubtful. Cf. C. C. Vinton, "Statistics of
the Protestant Churches in Korea", in The Korean Repository .

(October 1895), 382, with the careful statistics of Roy Shearer,
Wildfire, 224; and Charles Stokes, "Methodist Mission in Korea",
xi, xiii xv.

106 Stokes, Methodist Missions in Korea , xi, xiii, xv.

107 Alfred W. Wasson, Church Growtth in Korea . (New York:
International Missionary Council, 1934) , 166. His figures are for
"members and probationers".

108 Robert E. Speer, Report on the Mission in Korea ... 1897 .

(New York: Board of Foreign Missions .. PCUSA, 1897), 10; Paik,
Protestant Missions, 199 f . , 276 f. The Canadian Presbyterian
mission in Korea was not organized until 1898, though Canadian
Presbyterians had been working with the Americans as individuals
since 1888, notably James S. Gale since 1888, and, Dr. O. R. Avison
and William Mackenzie (1893)

.

109 Moffett wrote in 1909, at the 25th anniversary celebration
of the Northern Presbyterian Mission, "The two principles of the
Nevius method are the Bible Class and Self-Support". Twenty-five
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were held in central locations every winter. Another key element

was soon added, summer theological classes for those showing

potential for church leadership and the Christian ministry. In

1901 Korean membership was added to some of the sessions of the

governing body of the Presbyterian churches, the Presbyterian

Council. The first such joint meeting of the Council recorded 24

missionaries, three Korean elders, and 6 Korean evangelists

("helpers") 110 Presbyterithis led to the beginnings of the

first Protestant theological seminary in Korea, which began with

two students, both elders in the Pyuengyang Central Church, who met

with Samuel A. Moffett its pastor for regular instruction in his

home. Four more students were added in 1902.. in his homeOut of

came theological training specifically for the ministry. The first

Protestant theological seminary in Korea traces its beginning to a

class for two Korean students, both elders, which met in his home

in Pyengyang in 1901 for two students. The graduation of its first

class, which numbered seven students by then, made possible the

realization of the Council's dream of eight years earlier: "one

native Presbyterian church in Korea", a national, autonomous

Presbyterian church, self-governing, self-supporting and self-

governing, opened the way for the formation of the "one native

Presbyterian church in Korea" proposed eight years earlierln 1907by

S. A. Moffett for two studentswas opened in Pyenyang by S. A.

Moffett

But training for a Korean ministry began in theological classes

associated with the Bible classes. And in 1901 out of the Bible

years he had amended the order of importance: "For fifty years we
have lifted up before these people the Word of God, and the Holy
Spirit did the rest". (Korea Mission, Presbyterian USA, Fiftieth
Anniversary Celebration of the Korea Mission . Seoul: YMCA Press,
1934)

,

110 See Allen D. Clark, History of the Church in Korea . 135
f., for a description of the alternating English and Korean
language sessions.
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classes emerged the first Protestant theological seminary when S.

A. Moffett brought two of his most gifted students into his home in

Pyengyang for further training. By 1907 the fledgeling seminary

graduated its first class, seven men which developed into 1907

iand developed in response to the recognized, but with the

purpose. ; they turned the church over to the Koreans. In 1901

Moffett had started a school in his home with two students for

training for a Korean ministry; in 1907 the first students

graduated, numbering seven by then, were accepted as ready for

ordination. 1907, with the graduation of the first class of

Korea's first Protestant theological seminary in Pyengyang, there

were enough Korean ordained pastors and elders to ensure a majority

of Koreans in the church, outvote the missionariesorganize a

national Presbyterian Church in Korea with a sufficient majority of

voting Koreans in the first Presbytery to ensure its independence

as a Korean entity, not a foreign missionary church. The Koreans

politely elected as their first moderator, S. A. Moffett, who in in

1901 had founded the theological seminary in the north where the

first Korean pastors had received their training. Five years

later, when rapid church growth stimulated the addition of other

presyteries under the church's first General Assembly the Koreans

similarly honored the missionaries by electing Horace G. Underwood,

the pioneer Presbyterian clergyman in Korea, as its first

moderator. Thereafter, with one exception all Presbyterian

Moderators of the Assembly were Korean. 111

[ Oddly he was not an advocate of mass evangelism and was surprised

by the mass response. Later he would attribute it to two factors,

the Bible and the Spirit. "For fifty years we have held up before

111 Minutes . The First Presbytery of the Presbyterian Church
of Korea [hereafater PCK] , 1907; and The First General Asssembly of
the PCK, 1912. The exception was S. A. Moffett who in 1918 as a
protective measure against Japanese pressures was again elected
moderator, this time of the Assembly.
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begin
A
with two great declarations of fr|do •' f: or. he Eible. Hr

first is from St. Paul’s letter to the Galatians: "Christ set us
free, to be free men. Stand firm then, and refuse to be tied to

the yoke of slavery again." (5:1 NEB) And the secorid is from the
Gospel of John (8:38): "If the Son shall make you free, you shall

be free indeed." . T .

<K*

"Our Freedom in Christ". And I know of no better way to

all about,^j^is
we are free .in Christ.,* .That is what the gospel is

And TV 7W GAG hi* ,, _ .

gooo news —i~- rwt in Jurist. -ut

what does that freedom mean? Unfortunately, everybody these days
is using that same word, freedom,— shouting it a lot louder than
we are, most of them. Fsst i am not at all sure that > ] :

i^L, Tbits 4j

i5 talking about the same thing.

sink *4
5ven the Nazis were using the word^not toe , But tW fted** tj i&iiiUv.

they 1 . 1 talking abaat freedom in Christ. They followed Nietzsche,
who belonged to the "’God is dead school long before Bishop Robinson.
Nietzsche said, "The man who has won his freedom. .. tramples ruthlessly
upon that contemptible kind of comfort which tea grocers, Christians,
cows, women, Englishmen and other democrats worship in their dreams.

The free man is a warrior. .
,
" i-jicke Cc((?J lb-:) bud

«)
e, (ux Us** c,

St Paul was free, arA n»-Atiaan warrior,—but right there all
resemblance ends between hhe Christian saint and the' Nazi Cup

They woud a;ree only about the, cows. ^ 1 ^
% X Jui ir~ AT - bCi it Crtv< f\led,:*u JU £\ .

tjt

More recently it has been the communists who have been
,1W.

shouting the word freedom, as I foundwout very directly when they

captured ne in China, back when they were closing in on Peking. 1

wasn't being captured, they told me; I was being freed. They were

liberators, they said, not conopierors, They called themselves the

People' s Liberation Army, aid for a while, I must admit they acted

like liberators, and l was a lot more free than 1 had ever expected.

But it was not too long before I found out what they really meant by
"liberation" and bow", and it is not what Paul is talking about Ji

in Galatians.

It was on July 1, 19^9. that Kao Tze-Tung himself defined
his kin <J[ of freedom. "Only the feople are allowed to have freedom,"

he said, and if he had stopped there even Paul might have agreed with
him. But he went on, "Who are the people?... they are the working

class, the peasant class, the petty bourgeoisie and national bourgeosie. .

"

And for the first time I discovered I wasn't "people". I had no right

to freedom. I belonged to the wrong class, i was a "lackey of imperial-
W&S

ism" and as such the only right I had tops to be oppressed by "read, people"
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whose duty it was to oppress us, and "only allow (us) to behave properly
and not allow (us) to talk and act wildly.. The right to vote," said
Mao, "is only given to the people, and not to reactionaries." (Mao,
the People 1 s 10c ratio dictatorship )

Be very sure that that is not the kind of freedom Paul is talking
about to the Galatians. Paul wouldn't let even the Apostle Peter, much
less Mao Tze-Tung, define any man's freedom away from him by man-made
class distinctions. "Mhen Peter came to Antioch," said Paul, "I opposed
him to his face.." Those were strong words for one apostle to use about
another, dhy? Eecause Peter was saying, in essence, what Mao Tze-Tu
is saying today, that is, that men are not ^really freej tb^py can "only

", that ^-G
,
%n Peter's case,"like Jews; in

Mao's, like communists. "Oh, no, H said Faul. "There is no such thing
as Jew end Gentile.." "God sent his own Son" to buy us free. (Gal. 4;

4.5).

But the most recent freedom- shouters, I shppose, Are not
the K
4-

azis, or the communists, but the Hippi !
_

tfhen, . .

.

, , L c
l
*'"

)

. JTT .-
-

or "hanging loose"/
*

‘ *
""

1

. t ,

I read a Los Angeles Times feature story recentlyis comolete freedom
called "Mhat is a Hippie", and though I was repelled by the dirty confusion

of it all— the mixed-up tie: ,
t Irugs, the love-pads, the unwashed

dishes, the fungus- covered cups—I nevertheless came to the conclusion

that basically a hippie is dg-E-y a young person under 30 who is passionately

, but only for elfish ends. Uul** - ;
U sa^s

U

£

1 1.' L. 1\Xt t-v—t -“j ^
"1 - V r-w I I-And i

the same, thing,

..ietzsche, and the communists. Couldn'

t

fud*- * . *) "Passionately devoted to freedom, but
v.

J^ ^ uncomfortable.

almost, be said about them, except for the age-bracketing.
selfish e: :ds. ^ t

apply all too often to me.

for selfish ends." I'm

Doesn't that same phrase

"Passionately devoted to freedom, but only

a Nazi, ; ... v.; • I : .’ .

V*
3&

oies^fl eat my patrioats, ana nice every good American 1 can recite >
'the

-

Declaration of Independence clear down to "life, liberty and the

pursuit of hardness. " But like too many Americans 1 stop with 'the

pursuit of happiness. " .hich separates me from Paul, and puts me right

back with the ..azis and the communists and. the hippiesH
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PERVERSIONS OP THE HERETICS

1 .7.5. Such, then, is their (the here-
tics) system, which the prophets did not
announce, cur Lord did not teach, and
the Apostles did not hand down; but
which they boastfully declare that they
understand bettor than others, reading
it in the Agrapha (non-Apostolic writ-
ings) . And, as the saying is, they attempt
to make ropes cut of sand in applying
the parables of our Lord, or prophetic
utterances, or Apostolic statements to
their plausible scheme

,
in order that

they may have foundation for it. But
they alter the scriptural context and
connection, and dismember the truth,
as much as they can. By their perversions
and changes, and' by making one thing
out of another, they deceive many with
their specious adaptations of the oracles
of the Lord. It is just as if there was a
beautiful representation of a king made
in a mosaic by a skilled artist, and one
altered the arrangement of the pieces of
stone into the shape of a dog or a fox,
and then should assert that this was the
original representation of a king. In
much the same manner they stitch to-
gether old wives’ fables, and wresting
sayings and parables, however they may,
from the context

,
attempt to fit the

oracles of God into their myths.
1. 9»2. Their perverted method of in-

terpretation is quite apparent . For
though John declared that there was one
God Almighty, and one only-begotten
Christ Jesus, through whom all things
were made

,
and that he was the Word

of God, that he was Monogenes (only-
begotten)

,
that he was the creator of all

things, that he was the true light that
giveth light to every man, that he was

the creator of the world, that he came

to his own, that he was made flesh, and
tabernacled among us (John 1 s

1 —1 4 ) 9 Jet
these people, wresting the interpretation
in their plausible way, say that Mono-
genes whom they call Arche is one

,
Soter

is another, Logos son of Monogenes is

a third, and Christ is a fourth, so that,

according to them, John made no men-
tion of Jesus Christ. (The reference to

the numerous intermediaries between •

God and man, according to some of the
heretics, is contrasted with the single
Father-Son relationship of John's Gos-
pel) .

1.9.3* This whole system in which
they make light of the Scriptures and
wrest them to their purpose has fallen
through like an unsubstantial dream.

For, as we have said, they collect words
and sayings at haphgard, and give them
an unnatural and unreal connection.
Just like those who propose any chance

subject for verse, and then attempt to

declaim pasages taken from the poems
of Homer in such a way that the illiter-
ate imagine that they have composed
the Homeric verses on the spur of the

moment upon the given theme ...

.

What simple soul would not be car-
ried away by such compositions and
imagine that it was really Homer? But

any one who knew Homer would recog-
nize the verses

,
but would not accept the

story. In the same way he who has that

rule of truth steadfast in himself, which

he had received -at his baptism, will

recognize the scriptural names, quota-

tions and parahles, but will not accept

their blasphemous system as scriptural.

For even though he may know the

stories, he will not take the fox's por-

trait for the king' s . But referring each

quotation to its own context
,
and its own

place in the body of the truth, he will

expose and refute their theory.
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they are sent to the absent by the
deacons. Those who prosper, and who
so wish, contribute, each one as much
as he rfiooses to. What is collected is

deposited with the president ,, and he
takes care of orphans and widows, and
those who are in want on account of
sickness or any other cause, and those
who are in bonds

,
and the strangers who

are sojourners among (us), and, briefly,
he is the protector of all those in need.
We all hold this common gathering oh
Sunday, since it is the first day, on
which Sod transforming darkness and
matter made the universe, and Jesus
Christ our Saviour rose from the dead on
the same day, For they crucified him on
the day before Saturday, and on the day
after Saturday, he appeared to his apos-
tles and disciples and taught them to

these things which I have passed on
you also for your serious consideration.
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WORSHIP MI WITNESS

61 , How we dedicated ourselves to
God when we were made new through
Christ I will explain, since it might seem
to be unfair if I left this out from my
exposition. Those who are persuaded
and believe that the things wo teach
and say are true

,
and promise that they

can live accordingly, are instructed to
pray and beseech God with fasting for
the remission of their past sins

,
while

we pray and fast along with them. Then
they are brought by us where there is
water, and are reborn by the same man-
ner of rebirth by which wo ourselves
were reborn; for they are then washed
in the water in the name of God the
Father and Master of all

,
and of our

Saviour Jesus Christ, and of the Holy
Spirit. For Christ said, "Unless you are
born again you will net enter into the
Kingdom of heaven" (John 3? 3, 4).

65 • We, however, after thus washing
the one who has been convinced and
signified his assent, lead him to those
who are called brethren, where they arh,
assembled. They then earnestly offer
commpn prayers for themselves

,
and the

one " who has been illuminated and all
others everywhere

,
that wo may be mo.de

worthy, having learned the truth, to be
found in deed good citizens and keepers
of what is commanded, so that we may
be saved with eternal salvation. On
finishing the prayers we greet each other
with a kiss . Then bread and a cup of
water and mixed wine are brought to
the president of the brethren and he,
taking them, sends up praise and, glory
to the Father of the universe through '

the name of the Son and of the Holy
Spirit

,
and offers thankgiving at some

to receive these things from him. When
he has finished the prayers and the
thanksgiving, the whole congregation
present assents, saying, "Amen." "Amen"
in the Hebrew language means, "So be
it." When the president has given
thanks and the whole congregation has
assented, those whom we call deacons
give to each of those present a g --lion

of the consecrated bread and wine nd
water, and they take it to the absent.

66. This food we call Eucharist, of
which no one is allowed to partake ex-
cept one who believes that the things
we teach are true, and has received the
washing for forgiveness of sins and for
rebirth, and who lives as Christ handed
down to us. For we do not receive these
things as common bread or common drink;
but as Jesus Christ our Saviour being
incarnate by God’s word took flesh and
blood for our salvation, so also we have
been taught that the food consecrated by
the word of prayer which comes from him,
frim which are called Gospels, thus han-
ded down what was commanded them; that
Jesus, taking bread and having given
thanks, said, "Do this for my memorial,
this is my body"; and likewise taking the

cup and giving thanks he said, "This is

my blood"
;
and gave it to them alone

(Mark 14 : 22-24 ?
I Cor. 11 : 23-25 ) ° This

also the wicked demons in imitation
handed down as something to be done
in the mysteries of Mithra; for bread and
a cup of water are brought out in their-
secret rites of initiation, with certain
invocations which you either know or can
learn.

67 • After these (services) we constanltj
remind each other of these things. Those
who have more come to the aid of those
who lack, and we are constanlty together.
Over ail that we receive we bless the

Maker of all things through his Son
Jesus Christ and thorugh the Holy Spirit,
idid on the day called Sunday there is a
meeting in one place of those who live
in cities or the country

,
and the memoi-

rs of the apostles or the writtings of
the prophets are read as long as time
permits. When the reader has finished,
the president in a discourse urges
and invities(us) to the imitation of
these noble things. Then we all stand
up together and offer prayers. And, as
said before

,
when wo have finished the

prayer, bread is brought, and wine and
water

,
and the president similarly sends

up prayers and thanksgivings to the best
of his ability, .and the congregation as-
sents, saying the .mien; the distribution,
and reception of the consecrated
(elements) by each one, takes place and
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( A summary of the thesis submitted to the Faculty of Asian Center For Theological
Studies and Mission in partial fulfilment of the requirements for the degree of
Blaster of Theology ).

The' main contents of the thesis have been divided into two distinct sections:
1. Part A on Background; and 2. Part B on ’Freedom' in Paul’s Gospel.

In Part A the concept of ’freedom’ in the Greek world and in the OT and
Jewish Literature has been enumerated. In the period of the classical Greeks ( c.

594-431 E.C. ) it is found that freedom was measured above all by the standards of
the Greek city-state; and thus was political in nature. Freedom was considered an
inseparable and indispensable element of the state. The foundation of such a freedom
was confined by the law of the city-state which was simply an embodiment of the vital
elemental claims of the citizens. The freedom of a city-state was also seen from the
standpoint of its independence from foreign domination. A Greek was always ready to
die for his city. This freedom however was not the possession of the slaves', the
women and the strangers, in the city.

With the collapse of the city-states and the rise of Alexander the Great's
empire, the concept had to be given a new meaning. In the absence of any coherent
political context, and also, a general loss of confidence and purpose, the new
philosophical schools took an escapist or defeatist cast. It was thought that an
’inner freedom’ could be achieved if a person withdrew completely into his inner
life through the use of rational self-control and psychic self-mastery. The ultimate
logic of this reasoning brought out that in suicide lay the supreme freedom, because
in existence it was practically unattainable.

In the OT
,
the term ’freedom’ is completely unknown. There is no political

use of the word. Israel never viewed herself as an autonomous nation. It was
through the iaws and ordinances given by Yahweh that Israel shaped political and
social norms. Because of an absence of dualism the question of ’inner freedom’ never
arose. Creation was seen as fundamentally good. Material world was not a hindrance
to the soul. Fvil was recognised in sin, not materiality. Thus death was not freedom
as the Stoics believed. Transition in the OT concept came when there was an absorp-
tion of Greek philosophy, e.g. ’’Love and friendship give freedom”. Freedom was
thought in terms even other than slaves and slavery. By the time of Jesus freedom
was understood in a political sense. Freedom movements were formed time and again.
Office of the Messiah was seen as one meant by lahweh for the liberation oi the Jews.

Part 3 deals with the main subject of the thesis ”Freedom” in Paul's Gospel.
It has five chapters. The first chapter deals with the subject 'Nature of Freedom'.
It is divided into four sections dealing with "freedom from sin, law, death and

spiritual powers”.
A Freedom from Sin: Freedom consists in the transport of a man from the

enslavement of sin ( Rom 6.14 ), into an enslavement of righteousness ( Rom 6.14 ).

The sin corrupts man in two ways: ’centripetal and centrifugal’, i.e. i) from

"inward man”, the nous ,
extending to the ’’outward man”, the ’’body", ii) "outward

man” under the control of sin affects the "inner man" so that it is unable to

offer resistance to the superior power of sin in the body. The relation which the

life in sin bears to justice, is that it is in guilt and pollution ( Rom 3.19 ).

It is under the wrath of God.( Rom 1.18, Eph 5.6 )

Freedom from this life in sin comes by being "in Christ" ( Rom 8.2 ) For

to be in Christ is to have righteousness and liberty. "Life i Christ" indicates
death of the believer in the life in sin and his resurrection into the life in

Christ. ( Rom 6.2 ) Using an analogy from slavery, Paul puts that is only in Christ
that there is hope and realization of a freedom from the bondage of sin ( Rom 8.2 )

But sinlessness is not a magical guarantee against the possibility of sin, rather

a release from the compulsion of it.

A Freedom from the Law : Freedom from the Law is based in the death of

^Christ
,
wherein lies the fulfilment of the law.( Rom 10.4 ) Law is the holy will



of God ( Rom 7.12 ); belongs to God and has corresponding character; in its nature
and aim it is beneficient. Paul thus vindicates the law but points to sin which taking
initiatory help of the law ( chance, opportunity ) leads to a bondage to the law.

Except for the law, sin would have been impotent, "dead".( Rom 7.8b ) Operating
under the cover of the law, sin deceives in two ways: i) that in fulfilment of the
law man can have his liberty, ii ) enchantment of the man into a transgression of
the divine law promising him life and liberation. ( Gen 3.4 )

The reason law was given was to make man aware of his sin ( by a transgress-
ion of the law ) and thus his existence under the wrath of God. This awareness
prepares man for liberation from sin in Christ. Paul thus calls law a pedagogue
meant to bring children to the master/teacher. Law was thus an impermanent interpola-
tion between covenant with Abraham and the eschatological generation. Thus, those
who stick to the fu filment of the law reject the promises of God. A partial fulfil-
ment of the law ( as done by some Jewish Christians ) requires the carrying out of
all obligations.

-

' Paul in rejecting the Jewish view says: i) that his gospel of liberty
is absolutely based on the revelation of Christ devoid of any human agency, ii) that
his gospel is ratified by those "who were of repute". ( Gal 2.1-10 ) He highlights
the value of Christian liberty from the law, based in the reception by faith of the
Christ's atoning work liberating us from the curse intrinsic in the institution of

the law ( Gal 3.13,14,2? ) and from bondage into sonship.( Gal 4.7,30,31 )

A Freedom from Death : Death is neither natural nor a result of God's good
creation. It is separation from God whereafter man is condemned to hell. Bible also
speaks of the first and the second death, i.e. physical death and final everlasting
separation from God. In Paul, relation between death and sin is seen in two ways:
i) Death is re’ribution for sin ( Rom 6.23 ), ii) Death is seen as a fruit growing
organically out of sin ( Sam Gal 6.8 ). In death sin achieves its being in a very
real sense: the corruption and decay, and pain in nature. ( Rom 8.21 ) In the existen-
tial life of man death is pefceptible in definitive actualization of sin; thus leads
men into eternal corruption. Wan remaining in searjfch for life through the good
works without having any transcendant locus becomes increasingly a slave to self and
therefore tc an existence with the ultimate in death. Death being ultimate in the
sin-Law-death schema, is dependent on the former two. Freedom from sin and law
carries inherently a freedom from death. This is by a participation in the death and
resurrection ( Rom 6.4 ) of Christ. Because of an actual dying, Christ conquered
death. The liberation from death is experienced proleptically by the believers in
two ways: i) death is settled for them; physical death cannot destroy their fellow-
ship with Christ; they have certainty of resurrection, ii) Death has been annihilated
( 1 Cor 15.25f. )

A Freedom from Spiritual powers : Paul very forcefully spoke on freedom
from spiritual powers, cT'Coi.yclu. ~rov . Various interpretations of
<rzoi^vCT<< fov *-e<rJ*ov 'nave been given by exegetes, eg. constituent elements
of tne world, spirits thought to be controlling the forces of stars and planets,
'angels', Torah. Another expression 'principalities and authorities' is also variously
interpreted, e.g. spiritual powers, the State. Theirs was a derived power because
of a credence given by their worshippers. Paul makes it clear that an allegiance
to cT-Cvl^Li* Tt?o is diametrically opposed to an allegiance to Christ.
( Col 2.8 ) Through his death Christ stripped off the power and won a cosmic redemp-
tion ( Col 1.20 ) It was on the basis of sufferings and cross of Christ when he
himself become a slave of the powers of this world ( Phil 2.7 ) and the resurrection
( 1 Cor 15.20 ) that Paul claimed the disarming of the powers and principalities
by God.( Col 2.15 ) Thus nothing could dominate a believer in Christ. ( Col 1.16,20 )

The Second chapter of Part B ( Chapter IV ) discusses the 'foundation of
freedom: our being "in Christ"'. Paul very characteristically and repeatedly uses
the phrase cV-

. Scholars have variously interpreted it, e.g. Adolf Deiss-
mann ( spatial view ) ,

F. Buchsel ( instrumentality ) ,
PCennecy ( metaphor of a

personal communion ), Schweitzer ( corporate communion ), Bousset et. al. ( Rellenis-



-** *-

tic F’ystery Religions ). Paul uses the phrase variously; for being 'in Christ' for
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him affected and described a n
. 1 experiences, Reeling, thought and will. With the

expression "in Christ" Paul describes his gospel of freedom. Being "in Christ”
stands as antitheses with the expressions " in the body", "in the flesh", "in sin",
"in the law" etc.

Chanter V ( 3rd of Part B ) deals with the 'prerequisites for the exercise
of freedom' namely "walk in the Spiri 4 " and "the la^r of Christ". Fulfilment of legal
codes, or man-centered wisdom and speech have no part in Christian ethical conduct.
Christian depends on a pneumatic guidance ( Rom 7.6, Gal 5.16 ). For Paul there is
no freedom without a participation in the Spirit. ( II Cor 3.17 )

The 'new covenant' established in Christ lays consequential claims on the
Church for the 'observance' of the "lav. of Christ", ( Cal 6.2 ), a law written on the
heart and adminstration of the Holy Spirit. For Paul the teachings of Jews remained
uniquely authoritative, and he usee them as valid external guidance for Christian
life. However the "law of Christ" rather than merely a legalistic observance was to
stir the imagination, arouse the conscience, challenge thought, and give an impetus
to the will, issuing an action.

"Walk in the Spirit" and "the law of Christ" are complementary in nature.
Liberty is not only based in Christ ( the law of Christ ) it is also directed and
judged by Christ ( the mind of Christ ).

Charter VT is on the 'practice of freedom'. Paul in his letters deals
especially with i) impertinency of circumcision, ii) exercise of freedom in love
for the brethren , iii ) service.

Chapter VII is on the 'eschatological consummation of freedom'. The proleptic
apprehension of free om in this created order, the paradox of "already, not yet" would
find its tota" realization at the eschaton. Paul saw this final freedom from :

death ( resurrection ), flesh, "elements of the world".
Conclusion Paul championed freedom, and thus fittingly deserves the title

"apostle of liberty", or " apostle of the heart set free"( Bruce ). His gospel of
freedom lay in the person and accomplished work of Christ and demanded a life worthy
cf it. His gospel of freedom is essentially different from that of the classical
Greek 'political concept* of freedom, or the Hellenistic search for 'inner freedom'.
For him freedom lay not in a suicide but in deliverance from sin; it did hot lie in
recluse but in paradoxical giving away of freedom for others. Though Paul does not

relegate the OT understanding in terms of Yahveh's Lordship over his people and the
observance of the law, But he preaches a gospel which supercedes it. For a Christian
observance of the law was no more a necessity, he was free in Christ. A Christian,

being "in Christ" stood released from all forms of bondage ( Gal 5.6 ). This freedom
demanded a praxis which was consistent with it. Ultimate realization of this freedom
would come only at the parousia .

*****************

Outline »

I. Introduction
Part A : Background
II. A. Freedom in the Creek World: 1. The Classical Period, 2. Hellenistic Period

B. Freedom in the CT and the Jewish Literature
iii. Part B : Freedom in Paul's Gospel
III. Nature of Freedom : A. Freeborn from Sin B. Freedom from the Law, C. Freedom

from Death, D. Freedom from Spiritual Powers
IV. Foundation of ireedom : Our Being in Christ. ( Fxcursus : Christian Baptism )

V. Exercise of Freedom: Prerequisites: A. "Walk in the Spirit", B. The Law oi Christ.

VI. Exercise of Freedom : Praxis : A. Impertinency of Circumcision, B. Br-otivated

by Love, C. Service .

VII. Freedom: The Eschatological Consummation: A. Freedom from Sarx, B. Freedom from

Death ( Resurrection ), C. Ireedom from the Stoicheia tru kosmou.
VIII. Conclusion

Bibliography. ************



smof fett

1

THE FREEDOM THAT LASTS
JOHN: 8: 36

Jesus was talking to some of his Jewish followers one day

in the Roman colony of Judaea. He told them, "..if the Son makes

you free, you will be free indeed." I want to speak this morning

about freedom, freedom in Jesus Christ, freedom that lasts.

Let me begin with a memory from my boyhood in Korea which

was then a Japanese colony. I remember the Samil Undong , the great

Korean independence movement of 1919. [The last two slides were

pictures of it, but I remember it because I was there] . It was

probably the largest non-violent protest of a captive nation

against its oppressors in the history of the world at that time.

I was three years old. My brother and I were supposed to be taking

a nap. Suddenly there was a commotion in the house, and the door

to our bedroom was thrown open, and there were soldiers with fixed

bayonets and my father looking greatly disturbed just behind them.

They were searching for students who had taken part in

the demonstrations, students who would be beaten and taken off to

jail. But my brother and I didn't know that. All we knew was that

all day we had been hearing the shouting: Taehan tongnip mansei

[Long live a free Korea] . So when the door opened, and we saw all

the soldiers, we happily welcomed them with what we had heard the

people shouting: "Tongnip mansei the forbidden words-- and the

blood drained from my father's face. What would the soldiers do?

But the soldiers blinked in astonishment. Then they began to laugh

uneasily and move away. The sight of two little blonde kids

smiling and shouting in Korean somehow seemed incongruous and

almost funny to them. And my father relaxed.

But those were no days for humor or laughing. What the

soldiers did not know was that in a little shed in our lower yard,

Korean Christians had secretly printed the copies of the

Declaration of Independence which were being distributed that day

all over town. The movement spread like wildfire. The army was

called in. Hundreds were executed. Thousands were tortured.
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Korea had lost its emperor, its flag, its possessions, and was even

losing its language as the conquerors began to force the people to

take Japanese names, and the schools to teach in Japanese. They

had lost their freedom.

But not all Koreans. Not all had lost their freedom.

Some Koreans had found a freedom no one could take away. When the

idea of the great protest was first launched, it was planned as a

violent uprising, and the leaders looked for well-known men who

would be willing to sign a public "Declaration of Independence" to

touch off the revolution. But not many of Korea's leaders were

willing to sign such a dangerous document. Signing it would be

like signing their own death warrants, they thought. So they

turned to the Christians; pastors and well-known laymen. And the

Christians said, "Yes, we will sign gladly. We love our country.

But we cannot join a campaign of violence. So the plans were

changed, the Christians signed, the protest was peaceful, and the

violence and brutality when it came, as it did, was all on the side

of the conquerors.

The conquerors were the Japanese, but Korea's Christians,

to use a Pauline phrase from the Book of Romans, were "more than

conquerors" (Rom. 8:37) . At that time only about 3% of the country

was Christian, but of the men with the courage finally to sign

their names to that Korean Declaration of Independence, 50%, half,

were Christians. They were thrown into jail. But the country has

never been the same since. It was a turning point, also, in the

history of the Christian church in Korea. Most of the Korean

people, ever since the days of the great 19th century persecutions,

had been a little suspicious of Christianity as being a foreign

religion. But the Samil Undonq showed that Christians were people

who were not afraid to die for their country. Christians were

people who loved their country, and were not afraid to stand up for

its freedom. They were not afraid to put their names on the line

for justice, and to ask that it all be done in peace.

Why? Was it simply patriotism? That was part of it, of

course. But if the impulse was only love of country, why did the
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signers include such a high proportion of Christians? Demographics

would have suggested 97% non-Christian patriots to 3% Christians,

not a surprising 50% Christian. Why were the Christians so

disproportionately brave? Korea's Christians will tell you that

the answer is in our text. "..if the Son has made you free, you

will be free indeed."

Those Christians had never been slaves, not even when

treated like slaves. They had never been conquered; even when

taken captive. Theirs was a freedom that cannot be taken away.

And when men and women are free with the freedom that no one can

take from them, in that freedom, the freedom that lasts forever,

they find the strength and the courage and the hope to stand for

all the lesser freedoms of life on this earth (lesser but no less

precious) : freedom for the land, justice for the oppressed, liberty

for the captives, respect for the despised and weak and all who are

afraid. "If Jesus has made you free, you are free indeed." That

is the only freedom that lasts! We have God's own word for that.

If God is for us, who can be against us? And if God is

for freedom, as Jesus tells us in our text: what Christian can

refuse to go and tell the whole world the good news, "If the Son

[of God] makes you free, you will be free indeed." It's a

missionary text; a Christian missionary text. It is a text for the

whole world. And Jesus tell us, "Go and preach it".
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pictures of it, but I remember it because I was there] . It was

probably the largest non-violent protest of a captive nation

against its oppressors in the history of the world at that time.

I was three years old. My brother and I were supposed to be taking

a nap. Suddenly there was a commotion in the house, and the door

to our bedroom was thrown open, and there were soldiers with fixed

bayonets and my father looking greatly disturbed just behind them.

They were searching for students who had taken part in

the demonstrations, students who would be beaten and taken off to

jail. But my brother and I didn't know that. All we knew was that

all day we had been hearing the shouting: Taehan tongnip mansei

[Long live a free Korea] . So when the door opened, and we saw all

the soldiers, we happily welcomed them with what we had heard the

people shouting: "Tongnip mansei" --the forbidden words-- and the

blood drained from my father's face. What would the soldiers do?

But the soldiers blinked in astonishment. Then they began to laugh

uneasily and move away. The sight of two little blonde kids

smiling and shouting in Korean somehow seemed incongruous and

almost funny to them. And my father relaxed.

But those were no days for humor or laughing. What the

soldiers did not know was that in a little shed in our lower yard,

Korean Christians had secretly printed the copies of the

Declaration of Independence which were being distributed that day

all over town. The movement spread like wildfire. The army was

called in. Hundreds were executed. Thousands were tortured.
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Korea had lost its emperor, its flag, its possessions, and was even

losing its language as the conquerors began to force the people to

take Japanese names, and the schools to teach in Japanese. They

had lost their freedom.

But not all Koreans. Not all had lost their freedom.

Some Koreans had found a freedom no one could take away. When the

idea of the great protest was first launched, it was planned as a

violent uprising, and the leaders looked for well-known men who

would be willing to sign a public "Declaration of Independence" to

touch off the revolution. But not many of Korea's leaders were

willing to sign such a dangerous document. Signing it would be

like signing their own death warrants, they thought. So they

turned to the Christians; pastors and well-known laymen. And the

Christians said, "Yes, we will sign gladly. We love our country.

But we cannot join a campaign of violence. So the plans were

changed, the Christians signed, the protest was peaceful, and the

violence and brutality when it came, as it did, was all on the side

of the conquerors.

The conquerors were the Japanese, but Korea's Christians,

to use a Pauline phrase from the Book of Romans, were "more than

conquerors" (Rom. 8:37) . At that time only about 3% of the country

was Christian, but of the men with the courage finally to sign

their names to that Korean Declaration of Independence, 50%, half,

were Christians. They were thrown into jail. But the country has

never been the same since. It was a turning point, also, in the

history of the Christian church in Korea. Most of the Korean

people, ever since the days of the great 19th century persecutions,

had been a little suspicious of Christianity as being a foreign

religion. But the Samil Undonq showed that Christians were people

who were not afraid to die for their country. Christians were

people who loved their country, and were not afraid to stand up for

its freedom. They were not afraid to put their names on the line

for justice, and to ask that it all be done in peace.

Why? Was it simply patriotism? That was part of it, of

course. But if the impulse was only love of country, why did the



signers include such a high proportion of Christians? Demographics

would have suggested 97% non-Christian patriots to 3% Christians,

not a surprising 50% Christian. Why were the Christians so

disproportionately brave? Korea's Christians will tell you that

the answer is in our text. "..if the Son has made you free, you

will be free indeed."

Those Christians had never been slaves, not even when

treated like slaves. They had never been conquered; even when

taken captive. Theirs was a freedom that cannot be taken away.

And when men and women are free with the freedom that no one can

take from them, in that freedom, the freedom that lasts forever,

they find the strength and the courage and the hope to stand for

all the lesser freedoms of life on this earth (lesser but no less

precious) : freedom for the land, justice for the oppressed, liberty

for the captives, respect for the despised and weak and all who are

afraid. "If Jesus has made you free, you are free indeed." That

is the only freedom that lasts! We have God's own word for that.

If God is for us, who can be against us? And if God is

for freedom, as Jesus tells us in our text: what Christian can

refuse to go and tell the whole world the good news, "If the Son

[of God] makes you free, you will be free indeed." It's a

missionary text; a Christian missionary text. It is a text for the

whole world. And Jesus tell us, "Go and preach it".
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THE FREEDOM THAT LASTS
JOHN : 8 : 36

Jesus was talking to some of his Jewish followers one day

in the Roman colony of Judaea. He told them, "..if the Son makes

you free, you will be free indeed." I want to speak briefly this

morning about freedom, freedom in Jesus Christ; 6+*A ^ Ank
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Let me begin with a memory from my boyhood in Korea which

was then a Japanese colony. One of the advantages of being 80

years old is that I can remember things that you can only read

about. I remember the Samil Undonq , the great Korean independence

movement of 1919, probably the largest non-violent protest of a

captive nation against its oppressors in the history of the world

at that time.

That was the earliest memory of my life. I was three years

old. My brother and I were supposed to be taking a nap. Suddenly

there was a commotion in the house, and the door to our bedroom was

thrown open, and there were soldiers with fixed bayonets and my

father looking greatly disturbed just behind them. We learned

later that they were searching for students who had taken part in

the demonstrations, students who would be beaten and taken off to

jail. But I didn't know that. All I knew was that all day we had

been hearing the shouting: Taehan tongnip mansei [Long live a free

Korea] . So when the door opened, and we saw all the soldiers, we

happily welcomed them with what we had heard the people shouting:

"Tongnip mansei "--the forbidden words-- and the blood drained from

my father's face. What would the soldiers do? But the soldiers

blinked in astonishment. Then they began to laugh uneasily and

move away. The sight of two little blonde kids smiling and

shouting in Korean somehow seemed incongruous and almost funny to

them. And my father relaxed.

But those were no days for humor or laughing. What the

soldiers did not know was that in a little shed in our lower yard,

Korean Christians had secretly printed the copies of the
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Declaration of Independence which were being distributed that day

all over town. The movement spread like wildfire. The army was

called in. Hundreds were executed. Thousands were tortured.

Korea had lost its emperor, its flag, its possessions, and was even

losing its language as the conquerors began to force the people to

take Japanese names, and the schools to teach in Japanese. They

had lost their freedom.

But not all Koreans. Not all had lost their freedom.

Some Koreans had found a freedom no one could take away. When the

idea of the great protest was first launched, it was planned as a

violent uprising, and the leaders looked for well-known men who

would be willing to sign a public "Declaration of Independence" to

touch off the revolution. But not many of Korea's leaders were

willing to sign such a dangerous document. Signing it would be

like signing their own death warrants, they thought. So they

turned to the Christians; pastors and well-known laymen. And the

Christians said, "Yes, we will sign gladly. We love our country.

But we cannot join a campaign of violence. So the plans were

changed, the Christians signed, the protest was peaceful, and the

violence and brutality when it came, as it did, was all on the side

of the conquerors

.

The conquerors were the Japanese, but Korea's Christians,

to use a Pauline phrase from the Book of Romans, were "more than

conquerors" (Rom. 8:37) . At that time only about 3% of the country

was Christian, but of the men with the courage finally to sign

their names to that Korean Declaration of Independence, 50%, half,

were Christians. They were thrown into jail. But the country has

never been the same since. It was a turning point, also, in the

history of the Christian church in Korea. Most of the Korean

people, ever since the days of the great 19th century persecutions,

had been a little suspicious of Christianity as being a foreign

religion. But the Samil Undong showed that Christians were people

who were not afraid to die for their country. Christians were

people who loved their country, and were not afraid to stand up for

its freedom. They were not afraid to put their names on the line
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for justice, and to ask that it all be done in peace.

Why? Was it simply patriotism? That was part of it, of

course. But if the impulse was only love of country, why did the

signers include such a high proportion of Christians? Demographics

would have suggested 97% non-Christian patriots to 3% Christians,

not a surprising 50% Christian. Why were the Christians so

disproportionately brave? Korea's Christians will tell you that

the answer is in our text. "..if the Son has made you free, you

will be free indeed." Those Christians had never been slaves, not

even when treated like slaves. They had never been conquered; even

when taken captive. Theirs was a freedom that cannot be taken

away. And when men and women are free with the freedom that no one

can take from them, in that freedom, the freedom that lasts

forever, they find the strength and the courage and the hope to

stand for all the lesser freedoms of life on this earth (lesser but

no less precious) : freedom for the land, justice for the oppressed,

liberty for the captives, respect for the despised and weak and all

who are afraid. "If Jesus has made you free, you are free indeed."

That is the only freedom that lasts! We have God's own word for

that

.

If God is for us, who can be against us? And if God is

for freedom, as Jesus tells us in our text: what Christian can

refuse to go and tell the whole world the good news, "If the Son

[of God] makes you free, you will be free indeed." It's a

missionary text; a Christian missionary text. It is a text for the

whole world. Go and preach it!

--Samuel Hugh Moffett
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Jesus was talking to some of his Jewish followers one day

in the Roman colony of Judaea. He told them, "..if the Son makes
C 3'n . i 3 c )

you free, you will be free indeed." I want to speak briefly about

freedom, freedom in Jesus Christ. Then I want to ask a question:

If Jesus Christ has made you free, what are you free for?

Let me begin with a memory from my boyhood in Korea which

was then a Japanese colony. My memory goes back even farther than

57 years and the great victory we celebrate here today:

independence for Korea as World War II ended on August 15, 1945.

Two of my brothers fought in the Pacific in that war. But I

remember another Independence Day 26 years earlier, March 1, 1919

(the Samil Undone) . One of the advantages of being 86 years old is

that I can remember things that you can only read about . The Samil

Undong was probably the largest non-violent protest of a captive

colony against its oppressors until Gandhi, in 1947.

I was three years old in my home in Pyengyang. My

brother and I were supposed to be taking a nap. Suddenly there was

a commotion in the house, and the door to our bedroom was thrown

open, and there were soldiers coming in, with fixed bayonets, and

my father looking greatly disturbed just behind them. They were

searching for students who had taken part in the demonstrations,

students who would be beaten and taken off to jail. But we didn't

know that. All I knew was that all day we had been hearing people

shouting: Taehan tongnip mansei [Long live a free Korea] . So when

the door opened, and we saw all the people coming in, we said what

we had been hearing people say that day, "Mansei" the forbidden

word-- and father's face turned pale. What would the soldiers do?

But the soldiers blinked in astonishment, and even the Japanese

have a sense of humor. They began to laugh uneasily and move away.

The sight of two little blonde kids smiling and shouting in Korean

somehow seemed incongruous and almost funny to them. And my father
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relaxed

.

But those were no days for humor or laughing. What the

soldiers did not know was that in a little shed in our lower yard,

Korean Christians had secretly printed copies of the Declaration of

Independence which were being distributed that day all over town.

The movement spread like wildfire. The army was called in.

Hundreds were executed. Thousands were tortured. Korea had lost

its emperor, its flag, its possessions, and was even losing its

language as the conquerors began to force the people to take

Japanese names, and the schools to teach in Japanese. They had

lost their freedom.

But not all Koreans. Not all had lost their freedom.

Some Koreans had found a freedom no one could take away. When the

idea of the great protest was first launched, it was planned as a

violent uprising, and the leaders looked for well-known men who

would be willing to sign a public "Declaration of Independence" to

touch off the revolution. But not many of Korea's leaders were

willing to sign such a dangerous document. Signing it would be

like signing their own death warrants, they thought. So they

turned to the Christians; pastors and well-known laymen. And the

Christians said, "Yes, we will sign gladly. We love our country.
. . .

1

But we cannot join a campaign of violence. So the plans were

changed, the Christians signed, the protest was peaceful, and the

violence and brutality when it came, as it did, was all on the side

of the conquerors.

The conquerors were the Japanese, but Korea's Christians,

to use a Pauline phrase from the Book of Romans, were "more than

conquerors" (Rom. 8:37) . At that time only about 2% of the country

was Christian, but of the men with the courage finally to sign

their names to that Korean Declaration of Independence, 50%, half,

were Christians. They were thrown into jail. But the country has

never been the same since. It was a turning point, also, ‘in the

history of the Christian church in Korea. Most of the Korean

people, ever since the days of the great 19th century persecutions,
had been a little suspicious of Christianity as being a foreign
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religion. The Samil Undone? showed that Christians were people who

were not afraid to die for their country. Christians were people

who loved their country, and were not afraid to stand up for its

freedom. They were not afraid to put their names on the line for

justice, and to ask that it all be done in peace.

Why? Was it simply patriotism? That was part of it, of

course. But if the impulse was only love of country, why did the

signers include such a high proportion of Christians? Demographics

would have suggested 97% non-Christian patriots to 3% Christians,

not a surprising 50% Christian. Why were the Christians so

disproportionately brave? Korea's Christians will tell you that

the answer is in our text. "..if the Son has made you free, you

will be free indeed." Those Christians had never been slaves, not

even when treated like slaves. They had never been conquered; even

when taken captive. Theirs was a freedom that cannot be taken

away. And when men and women are free with the freedom that no one

can take from them, in that freedom they find the strength and the

courage and the hope to stand for all the lesser freedoms of life

on this earth (lesser but no less precious) : justice for the

oppressed, liberty for the captives, respect for the despised and

weak and all who are afraid. "If Jesus has made you free, you are
t

free indeed." That is the only freedom that lasts! We have God's

own word for that

.

But what will we do with our freedom? That is the

question with which I want to close this message. Korea was freed

in 1945. But not yet "free indeed". Another war cut the little

peninsula in two, north and south One of my brothers fought in

that war too. And North Korea is still not free. Only South Korea

is free, but how will free Koreans, here in America as well as back

in Korea, use that freedom? History tells us how frequently a

people freed from an outside aggressor, begin to fight among

themselves. Even Christians.

But if God is for freedom, as Jesus tells us in our text,

is that what Christians will do--divide, quarrel and fight each

other? God forbid.



Actually you have already begun to answer that question.

After the failed Independence Movement of 1919, Korea's Christians

discovered the importance of those lesser freedoms I mentioned-

-

justice for the oppressed, relief for the poor, healing for the

sick. Even under the pressure of Japanese occupation they found

ways to obey their Lord, for Jesus had said, "If God so loved you,

you also ought to love one another. (I John 4:12) . But there is

more than loving your neighbor in his commands. If you love me,

keep my commandments. And his last great command was this: Go into

all the world and preach the good news, the gospel" (Mark 16:15) .

And Koreans today are already answering that "great commission"

.

South Korea has become one of the most enthusiastically

missionary countries in the world. It is not a large country, but

it is sending out across the world today 10,000 Korean

missionaries. Our Presbyterian Church USA has less than 400 career

foreign missionaries.

But even 10,000 Korean missionaries is not enough. Not

even enough for the continent of Asia, its own neighbors. Jesus

was born in Asia, but Asia is the least Christian continent in the

world, statistically speaking. Latin America is 90% Christian

(these figures have a large margin of error) ; Europe is 77%

Christian; North America 70% ; Africa 48% --but Asia is only 7%

Christian .

Asia is the largest continent in the world, with more than 60

% of all the world's people, 3 billion . Here in North America we

have only 5%, less than 300 million. But in America 77 in every

100 claim to be Christian; in Asia, only 7 in every 100. Asia is

the greatest evangelistic challenge in the world.

One of the most significant statistics about Asia I have

seen is one I read about 30 years ago. In the next twenty years,

an economist said, one billion Asians will pass through the age of

18. In other words, today's 8-year-old will be 28 years old then.

But in those same 20 years another billion young people in Asia

will have passed their 18th birthday.

Now that may not sound alarming. But think about it. In
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the next 20 years one billion young Asians will enter the most

productive period of their lives. To the economist who reported

this, it meant that Asia will add another billion young people to;

the world's most industrially active age group in only 20 years.

And one billion people, he said, is about ten times the entire

present manufacturing force of North America, Japan, and Western

Europe combined . That means that whether gradually or quickly

"manufacturing will go east", he said, until eventually Asia will

become the industrial center of the world. (Norman McRae, The

Economist . London, May 7, 1977, p. 42).

But then he had a second thought. What will happen to

the future of the world if those same one billion Asian youths

don'

t

turn into workers. What if they can't get jobs? Then, he

said, we face the terrifying possibility that they will follow what

he called the other "three modern roads to hell": TERRORISM, WAR,

OR OVERPOPULATION. Suppose, he said, that all those young people

turning 18 every year simply become parents at the rate their

fathers and mothers did. Then there will be no more room on earth

for so many people, and the earth will indeed be like a living

hell.

To me, however, and I hope to you, the thought of one

billion young people more in Asia in the next 20 years* means much

more than that economist was thinking of. To me it means that

during the next 20 years one billion young people will be passing

through the most evangelist icallv reachable years of their lives.

A billion young Asian to be reached for Jesus Christ in the years

when they might be most open to his call. That is not hell. It is

a challenge, a part of the greatest challenge that is facing the

Church of Jesus Christ today.

"If you love me, love your neighbor," Jesus said. "I am

the way and the truth and the life, and no one comes to the Father

but by me", Jesus said. "If I make you free, you will b>e free

indeed," Jesus said. HE HAS SET YOU FREE. FOR WHAT? GO YE INTO

ALL THE WORLD AND PREACH THE GOOD NEWS. That is what we are freed

for. And don't forget Asia. --Samuel Hugh Moffett
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One third of all the world's people go to bed hungry

every night. Feeding the hungry is a Christian world mission.

(Mark 6:30-44) .

Most of the world's people are sick and in pain. Healing

the sick is a Christian world mission. (Luke 9:2)

Half of all the people in the world cannot read.

Teaching literacy and Bible translation are Christian world

missions. (Matt. 28:19,20).

More than half of the world's people suffer from

oppression and injustice. The never-ending struggle for human

rights is a Christian mission. (Psalm 146)

.

The whole world today teeters on the brink of instant

total destruction. The making of peace in a warring world is a

Christian mission. (Matt. 5:9)

If all this is not enough to you for a mission- -the

struggle against hunger, ignorance, suffering, poverty, injustice

and war , what more can I say? Well there is one more thing that I

must say. You can do all that and still fail in your Christian

mission. Two-thirds of the world's people, after 2000 years, still

do not know and believe the good news that Jesus Christ is Lord and

Saviour . He is "the way and the truth and the life, and no one can

come to the Father but by [Him] . (John 14:6) . What shall it profit

them", said Jesus, "if they gain the whole world- -peace
,
justice,

food and healing and all-- "and lose [their] own souls"?

(Matt .16:28)

.

Put very simply, our Christian mission is to break

through any barrier that separates any part of the world from Jesus

Christ, and tell the good news about Him in very possible way to

anyone who will listen.

Samuel Hugh Moffett
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THE FREEDOM THAT LASTS
JOHN: 8: *6- .
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Jesus was talking to some of his Jewish followers one day

in the Roman colony of Judaea. He told them, "..if the Son makes

you free, you will be free indeed." I want to speak briefly about

freedom, freedom in Jesus Christ. Then I want to ask a question:

If Jesus Christ has made you free, what are you free for?

Let me begin with a memory from my boyhood in Korea which

was then a Japanese colony. My memory goes back even farther than

57 years and the great victory we celebrate ,here today:

independence for Korea as World War II ended on August 15, 1945.

Two of my brothers fought in the Pacific in that war. But I

remember another Independence Day 26 years earlier, March 1, 1919

(the Samil Undone) . One of the advantages of being 86 years old is

that I can remember things that you can only read about. The Samil

Undone was probably the largest non-violent protest of a captive

colony against its oppressors until Gandhi, in 1947.

I was three years old in my home in Pyengyang. My

brother and I were supposed to be taking a nap. Suddenly there was

a commotion in the house, and the door to our bedroom was thrown

open, and there were soldiers coming in, with fixed bayonets, and
L ^ 1 >

my father looking greatly disturbed just behind them. They were
i <v'

searching for students who had taken part in the demonstrations,

students who would be beaten and taken off to jail. But we didn't

know that. All I knew was that all day we had been hearing people

shouting: Taehan tongnip mansei [Long live a free Korea]

.

So when

the door opened, and we saw all the people coming in, we said what

we had been hearing people say that day, "Mansei" the forbidden

word-- and father's face turned pale. What would the soldiers do?

But the soldiers blinked in astonishment, and even the Japanese

have a sense of humor. They began to laugh uneasily and move away.

The sight of two little blonde kids smiling and shouting in Korean

somehow seemed incongruous and almost funny to them. And my father
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relaxed

.

But those were no days for humor or laughing. What the

soldiers did not know was that in a little shed in our lower yard,

Korean Christians had secretly printed copies of the Declaration of

Independence which were being distributed that day all over town.

The movement spread like wildfire. The army was called in.

Hundreds were executed. Thousands were tortured. Korea had lost

its emperor, its flag, its possessions, and was even losing its

language as the conquerors began to force the people to take

Japanese names, and the schools to teach in Japanese. They had

lost their freedom.

But not all Koreans. Not all had lost their freedom.

Some Koreans had found a freedom no one could take away. When the

idea of the great protest was first launched, it was planned as a

violent uprising, and the leaders looked for well-known men who

would be willing to sign a public "Declaration of Independence" to

touch off the revolution. But not many of Korea's leaders were

willing to sign such a dangerous document. Signing it would be

like signing their own death warrants, they thought. So they

turned to the Christians; pastors and well-known laymen. And the

Christians said, "Yes, we will sign gladly. We love our country.
b

But we cannot join a campaign of violence. So the plans were

changed, the Christians signed, the protest was peaceful, and the

violence and brutality when it came, as it did, was all on the side

of the conquerors.

a The conquerors were the Japanese, but Korea's Christians,

to use a Pauline phrase from the Book of Romans, were "more than

conquerors" (Rom. 8:37) . At that time only about 2% of the country

was Christian, but of the men with the courage finally to sign

their names to that Korean Declaration of Independence, 50%, half,

were Christians. They were thrown into jail. But the country has

never been the same since. fit was a turning point, also, in the

history of the Christian church in Korea. Most of the Korean

people, ever since the days of the great 19th century persecutions,

had been a little suspicious of Christianity as being a foreign
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religion. The Samil Undone? showed that Christians were people who

were not afraid to die for their country. Christians were people

who loved their country, and were not afraid to stand up for its

freedom. They were not afraid to put their names on the line for

justice, and to ask that it all be done in peace.

Why? Was it simply patriotism? That was part of it, of

course. But if the impulse was only love of country, why did the

signers include such a high proportion of Christians? Demographics

would have suggested 97% non-Christian patriots to 3% Christians, t4 h v»~.

ndt a surprising 50% Christian. Why were the Christians so

disproportionately brave? Korea's Christians will tell you that

the answer is in our text. "..if the Son has made you free, you

will be free indeed." Those Christians had never been slaves, not

even when treated like slaves. They had never been conquered; even

when taken captive. Theirs was a freedom that cannot be taken

away. And when men and women are free with the freedom that no one

can take from them, in that freedom they find the strength and the

courage and the hope to stand for all the lesser freedoms of life

on this earth (lesser but no less precious) : justice for the

oppressed, liberty for the captives, respect for the despised and

weak and all who are afraid. "If Jesus has made you free, you are

free indeed." That is the only freedom that lasts! We have God's

own word for that

.

But what will we do with our freedom? That is the
A

question with which I want to close this message. Korea was freed

in 1945. But not yet "free indeed". Another war cut the little
A

peninsula in two, north and south One of my brothers fought in

that war too. And North Korea is still not free. Only South Korea

is free, but how will free Koreans, here in America as well as back

in Korea, use that freedom? 'History tells us how frequently a

people freed from an outside aggressor, begin to fight among

themselves. Even Christians.

But if God is for freedom, as Jesus tells us in our text,

is that what Christians will do- -divide, quarrel and fight each

other? God forbid.
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One third of all the world's people go to bed hungry

every night. Feeding the hungry is a Christian world mission.

(Mark 6 : 30-44 )

.

Most of the world's people are sick and in pain. Healing

the sick is a Christian world mission. (Luke 9:2)

Half of all the people in the world cannot read.

Teaching literacy and Bible translation are Christian world

missions. (Matt. 28:19,20).

More than half of the world's people suffer from

oppression and injustice. The never-ending struggle for human

rights is a Christian mission. (Psalm 146).

The whole world today teeters on the brink of instant

total destruction. The making of peace in a warring world is a

Christian mission. (Matt. 5:9)

If all this is not enough to you for a mission--the

struggle against hunger, ignorance, suffering, poverty, injustice

and war , what more can I say? Well there is one more thing that I

must say. You can do all that and still fail in your Christian

mission. Two-thirds of the world's people, after 2000 years, still

do not know and believe the good news that Jesus Christ is Lord and

Saviour . He is "the way and the truth and the life, and no one can

come to the Father but by [Him] . (John 14:6) . What shall it profit

them", said Jesus, "if they gain the whole world- -peace
,
justice,

food and healing and all-- "and lose [their] own souls"?

(Matt. 16:28) .

Put very simply, our Christian mission is to break

through any barrier that separates any part of the world from Jesus

Christ, and tell the good news about Him in very possible way to

anyone who will listen.

Samuel Hugh Moffett
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the next 20 years one billion young Asians will enter the most

productive period of their lives. To the economist who reported

this, it meant that Asia will add another billion young people to;

the world's most industrially active age group in only 20 years.

And one billion people, he said, is about ten times the entire

present manufacturing force of North America, Japan, and Western

Europe combined . That means that whether gradually or quickly

"manufacturing will go east", he said, until eventually Asia will

become the industrial center of the world. (Norman McRae, The

Economist , London, May 7, 1977, p. 42).

But then he had a second thought. What will happen to

the future of the world if those same one billion Asian youths

don'

t

turn into workers. What if they can't get jobs? Then, he

said, we face the terrifying possibility that they will follow what

he called the other "three modern roads to hell": TERRORISM, WAR,

OR OVERPOPULATION. Suppose, he said, that all those young people

turning 18 every year simply become parents at the rate their

fathers and mothers did. Then there will be no more room on earth

for so many people, and the earth will indeed be like a living

hell.

To me, however, and I hope to you, the thought of one

billion young people more in Asia in the next 20 years means much

more than that economist was thinking of. To me it means that

during the next 20 years one billion young people will be passing

through the most evangelist ically reachable years of their lives.

A billion young Asian to be reached for Jesus Christ in the years

when they might be most open to his call. That is not hell. It is

a challenge, a part of the greatest challenge that is facing the

Church of Jesus Christ today.

"If you love me, love your neighbor," Jesus said. "I am

the way and the truth and the life, and no one comes to the Father

but by me", Jesus said. "If I make you free, you will be free

indeed," Jesus said. HE HAS SET YOU FREE. FOR WHAT? GO YE INTO

ALL THE WORLD AND PREACH THE GOOD NEWS. That is what we are freed

for. And don't forget Asia. --Samuel Hugh Moffett
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Actually you have already begun to answer that question.

After the failed Independence Movement of 1919, Korea's Christians

discovered the importance of those lesser freedoms I mentioned-

-

justice for the oppressed, relief for the poor, healing for the

sick. Even under the pressure of Japanese occupation they found

ways to obey their Lord, for Jesus had said, "If God so loved you,

you also ought to love one another. (I John 4:12) . Bwrt^lEhere is

more than loving your neighbor in his commands. If you love me,

keep my commandments. £nd his last great command was this: Go into

all the world and preach the good news, the gospel" (Mark 16:15)

.

A&d ^Koreans today are already answering that "great commission"

.

South Korea has become one of the most enthusiastically

missionary countries in the world. It is not a large country, but

it is sending out across the world today 10,000 Korean
p/Nf w

missionaries. Our Presbyterian Church USA has less than 400 career

foreign missionaries.

But even 10,000 Korean missionaries is not enough. Not

even enough for the continent of Asia, its own neighbors. Jesus

was born in Asia, but Asia is the least Christian continent in the

world, statistically speaking. Latin America is 90% Christian

(these figures have a large margin of error) ; Europe is 77%

Christian; North America 70% ; Africa 48% --but Asia is only 7%

Christian .

Asia is the largest continent in the world, with more than 60

% of all the world's people, 3 billion . Here in North America we

have only 5%, less than 300 million. But in America 77 in every

100 claim to be Christian; in Asia, only 7 in every 100. Asia is

the greatest evangelistic challenge in the world.

One of the most significant statistics about Asia I have

seen is one I read about 30 years ago. In the next twenty years,

an economist said, one billion Asians will pass through the age of

18. In other words, today's 8-year-old will be 28 years old then.

But in those same 20 years another billion young people in Asia

will have passed their 18th birthday.

Now that may not sound alarming. But think about it. In
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SPEAKING OUT
JOHN AMAN

It’s About God
Why Judge Roy Moore was right— a response to Ted Haggard.

t’s not about history. It’s not about religion. It’s

about the first principle ofAmerica’s now 228-year exper-

iment in ordered liberty—the acknowledgement of God.

When Roy Moore placed his granite monument in the

Alabama state courthouse, his intention was not, as Ted

Haggard suggests (“Decalogue Debacle,” April ct), to offer

the nation a lesson in “religion’s—and specifically, Judeo-

Christian religions’—contributions to our history.”

Nor was Moore endorsing a religion— as alleged by the

ACLU and now Haggard in his attempt to draw lessons from

the events in Montgomery. Moore’s point, made clear from

the start, was to acknowledge God and his

sovereignty. Moore said so when he

unveiled the monument. The trial judge

said so in open court, and former Alabama

Attorney General Bill Pryor said so during

the trial to remove Moore from office.

Just minutes before the red draping

was pulled from the polished granite cube bearing the Ten

Commandments, Moore made his purpose clear. “May this

day,” he said on August 1, 2001, “mark the beginning of the

restoration of the moral foundation of law to our people and

a return to the knowledge ofGod in our land.”

U.S. District Court Judge Myron H. Thompson said on

the last day of Moore’s 2002 trial, “I think I’ll start my opin-

ion, ‘The issue here is: Can the state acknowledge God?”’

And then-Attorney General Pryor also addressed the

heart of the matter. He asked Moore at trial whether, “If you

resume your duties as chiefjustice after this proceeding, you

will continue to acknowledge God. .

.”

The issue raised by Roy Moore is not how best to memo-

rialize America’s religious past but whether we may still do

as the Founders did in 1776, when they grounded the case

for liberty in theology. The Declaration of Independence

rests the claim to independence on “the Laws of Nature and

of Nature’s God.” The Declaration rejects the tyranny of

man (King George III) and acknowledges the sovereignty of

God. “We have this day,” Sam Adams said, “restored the

Sovereign to whom alone all men ought to be obedient.”

Moore installed his 2.5-ton challenge to prevailing First

Amendment orthodoxy in order to join a battle to retain the

only firm basis for freedom. Our nation will either recur to

its first principle and restore the foundation on which it

came into existence, or we will acquiesce to secular

supremacy. We may not both abandon the foundation and

expect the edifice to remain firm.

In another argument, Haggard writes that Moore favored

one religion over another by permitting Coral Ridge Min-

istries alone to film the installation of the monument. Two
points. First, the fact that Coral Ridge Ministries is a Christ-

ian broadcasting organization (not a “church” as Haggard

incorrectly states) does not, we hope, disqualify us from cov-

ering news events. Second, public officials have the right to

provide news to whomever they wish by providing opportu-

nities for exclusive coverage. Government officials often

turn to their favorite journalists to get their message out. It

may be that Moore, eager to speak to a

Christian audience, chose a Christian

broadcaster. That makes good sense and

is not a violation of the First Amendment,

but rather free exercise.

It was also an exercise of our First

Amendment freedom to collect funds

nationwide for the legal defense of Roy Moore—something

Haggard also takes issue with in an astonishing bow to the

strict separationism espoused by the aclu. Haggard says

Moore “compounded this error [favoring one religion over

another] and abused his office when he permitted the same

church to prominently provide funds for his legal defense.”

By this standard, any public official who allows a Christ-

ian public interest law firm to provide legal aid is abusing his

office and violating the First Amendment. Here Haggard

echoes both Moore’s enemies and Judge Thompson, who
said in his ruling that Moore may have violated the “entan-

glement prong of the Lemon test” by allowing a Christian

organization to help fund his legal defense.

This, as Focus on the Family and Concerned Women for

America stated in a “friend of the court” brief, is “extraordi-

nary language [that] calls into question the right ofAmerica’s

religious organizations to participate in civic affairs.”

Ted Haggard has done much to advance the kingdom of

God, but he gets it mostly wrong on Roy Moore. Still, I could

not agree more when he states, “We, as Christian citizens,

have serious work to do in the public square.” The only thing

is, that work won’t get done ifwe abandon the moral foun-

dation laid by the Founders and undermine those who

champion—at the cost of their careers— its return.

John Aman is director of communications for Coral Ridge

Ministries.

We may not both
abandon the

foundation and
expect the edifice
to remain firm.
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The Independence Movement and the Missionaries

by Samuel H. Moffett

On March 1, 1919, the largest and most influential group of Westerners in

Korea was the Christian missionary community. There were some 631 mis-

sionaries in Korea that year, of whom 491 were Protestant. 1

It is with the

first reactions of this group to the Korean Independence Movement that this

brief paper will be concerned.

The Independence Movement of March 1, 1919, was a turning point

in the history of Korea under Japanese rule.
1

It was a public uprising and

massive protest against Japanese imperialism imposed upon the peninsula

beginning with the protectorate of 1905 and the annexation of 1910.

Korea’s smouldering resentment was fanned by the post-war peace

conferences in Paris and Woodrow Wilson’s call for “self-determination

of small nations.” It was sparked into flame by the death of the last real

Korean king, Kojong.on Jan. 21, 1919, and the flame exploded into open

fire in March when Korean patriots secretly organized a nationwide, non-

violent demonstration for freedom timed to take advantage of the King’s

state funeral scheduled by the Japanese for March 3. Two days before the

funeral a Korean Declaration of Independence was signed, read in public

at what is now Pagoda Park in Seoul, and circulated with amazing speed

throughout the peninsula. There were 33 signers: 15 Christians, 15

Chondokyo and three Buddhists. Police and military response was quick

and brutal. But the demonstrations continued for months.

The role of the Western missionary in the movement has sometimes

been exaggerated in two very different directions. It has been claimed by

some that they actually instigated and directed the demonstrations. Lieut.

Gen. Kojima, at that time Commander of the Japanese Gendarmerie in

Korea, directly accused the missionaries of starting the protests, and he

was supported in the allegation by "a prominent official of the Japanese

War Office” who declared that "missionaries are behind the Korean

mobs.” 1

On the other hand, some modern nationalist Korean critics of the

missionary movement imply that the general missionary attitude was pro-

Japanese and anti-Korean. They do not realize perhaps that thereby they

are unconsciously adopting a second Japanese propaganda line of 1919,
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namely, that the missionaries had no part in the movement and that there-

fore the Western world could discount as pure nationalist propaganda the

wild Korean claims of injustice and persecution. A Japanese-controlled

editorial in The Seoul Press for March 14, 1919 was headlined, NO
FOREIGNERS IMPLICATED IN KOREAN UPRISINGS.*

I would prefer to judge Western missionary reaction and involvement

by the original accounts and records of the missionaries themselves, as

preserved in letters, manuscripts and reports, both published and un-

published, from the actual period in question. Most of my source material

comes from the first sixty days of the demonstrations, March and April

1919. The material can be divided into two main categories: (1) personal

viewpoints and actions of individual missionaries; and (2) the officially

stated position of their missions in Korea.

I. Personal Reactions

Since the first category is personal, perhaps I may be forgiven for

beginning on a very superficial level: my own reaction to the Indepen-
dence Movement (the sam-il undong). It was simple and direct. It had to

be, for I was only three years old. My earliest memory as a child is of
Japanese soldiers or police, with fixed bayonets, breaking into the room
in our home in Pyongyang where my younger brother and I were
supposed to be taking an afternoon nap. They were looking for incrimi-

nating documents and demonstrators hiding from the law. But to my
brother and me the shouts of “Mansei”’ and the excitement in the streets

seemed like some gigantic happy game, so when the soldiers threw open
the door we greeted them with the glad cry we had been hearing so much:
Mansei. It was, of course, a forbidden and dangerous word, a

shortened substitute for Choson Tongnip Mansei—the slogan of the
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and we were thus in Ihe position of leading the procession

down the main street of the city. I told the brethren that we

must not continue in this position, and they agreed, so we

scooted off into an alley and allowed the crowd to follow

other leaders."

It is not perhaps so surprising, then, that some of the authorities believed

missionaries were leading the movement. The missionaries, however, did

not long remain mere spectators and involuntary participants. The move-

ment quickly spread, and what began as a non-violent protest was soon

met with violent repression. My father (to continue the personal note) was

among the first to put his name on the line in public and signed a protest

against Japanese atrocities. He very early exposed the wide-spread police

brutality as unprovoked and not, as the Japanese claimed, a necessary

response to Korean violence. On March 5 he wrote to his mission board in

New York his own eye-witness account of shocking events in P’yongyang

for public dissemination, and unlike most such reports, he specified that

it could be attributed to him by name. The day before, March 4, he had

insisted that the Japanese inspector of schools, a Mr. Yamada, accom-

pany him on a fact-finding tour and verify his charges. He wrote from

first-hand observation of beatings, stabbings, clubbings and kickings of

Ijrls 12 and 13 years old arrested and marched through the streets.

The above I saw myself and testify to the truthfulness of my
statements. In all my contact with the Koreans these five

days (March 1-5), and in all my observation of the crowds

inside and outside the city, I have witnessed no act of

violence on the part of any Korean.

(Signed) Samuel A. Moffett

Later he wrote:

On March 4th, five theological students from south Korea

arrived and entered the dormitory of the seminary which

was to open on the next day. Late in the afternoon when

the people were fleeing from the soldiers who were pursuing

them with guns, beating and kicking them, the soldiers

pursued (them) into the seminary grounds. These five theol-

ogues were in their rooms sitting down and had not been

out with the crowd nor had they joined in the demonstra-

tion. Soldiers suddenly broke open the door and dragged

(them) out and took them to the police station where despite

their denials they were given short shrift, taken out, arms

and legs tied to the four arms of a large wooden cross face
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downward, and beaten on the naked buttocks with 29 blows
of some hard cane or stick till they were all bruised and
broken...

In view of this and the danger to all students of arrest

and beating without cause, it was decided to postpone the

the opening of the Seminary, and the more than 80 students
from all over Korea were dismissed to their homes. This was
the more inevitable in view of the fact that last night the

firemen were let loose on the village where many of the

Academy students live and board, and near midnight broke
into houses dragging out young men and beating them...

Today when the academy and college should have opened
after the ex-emperor's funeral, only two students of the

academy and eight of the college dared attempt to study,

and both were closed until the end of the term this month."
On March 22 and 24 Moffett attended two important conferences in

Seoul between aroused missionaries and leading Japanese officials,

including the Minister of Justice (Kokubo) and the Minister of Education

(Sekiya). It was held at the Chosen Hotel at the invitation of Judge

Watanabe, a Presbyterian elder, and a Mr. Katayama. The judge, as

chairman, explained that the object of the meeting was “to talk over

matters connected with the present regrettable disturbances.” Actually, its

purpose was an attempt to enlist missionary support for Japanese ad-

ministrative authorities in Korea against the independence demonstra-

tions. A private report, marked “Not to be Published” is in my posses-

sion and is extremely revealing both of government and missionary

attitudes at this stage of the movement.

“You have great influence,” the Minister of Justice told the ten

missionaries present. “If you put forth your effort to quiet the people you

will do much service and in this way you will do much for humanity and

for peace.” 1 '

But his plea was politely rejected. Politically, the missionaries

replied, they must remain neutral. They had not instigated the movement,

nor could they become tools of the Japanese to put it down. The individ-

ual responses of some of the missionaries give a frank and representative

spectrum of missionary attitudes in that first month of seething activity.

Let me quote from four: Samuel A. Moffett, president of what is now
Soongjun University; O. R. Avison, president of what is now Yonsei

University; Herbert Welch, then Methodist Bishop of Japan and Korea;

and W. A. Noble, a Methodist missionary in P’yongyang. In essence,



18 Samuel H. Moffett

Moffett called for justice; Avison for freedom; Welch for neutrality; and

Noble for obedience to the powers that be.

DR. MOFFETT: I have lived for thirty years in Korea...

(and) speak as a very great friend and admirer of the

Koreans. I have come to find that they place a higher value

on spiritual and moral things than material. (The Japanese

had been stressing the material improvements they had

brought to Korea.) The thing which appeals to the Korean is

justice and justice has a greater appeal to him than anything

of a material nature... I find that they appreciate being

treated like men and that manhood and worth appeal to

them much more than physical comforts.”

DR. AVISON:... 1 will mention a few things... without

which a man cannot be considered to be free: (1) The right

to cherish a national spirit... (2) A free man has the right to

the use of his national language. (The Japanese had been

supplanting Korean with Japanese in the schools.) (3)

Freedom of speech... Every man has the right to think for

himself and to express his thoughts freely without fear. If

this cannot be done... there will be an outbreak in spite of

all attempts at repression... (4) Very similar to this is the

right of a free press... (5) Associated with these two is free-

dom of the right to assemble and freely discuss any problem

that affects the well being of the people... (6) Every free

man is entitled himself to participate in the government...

A man cannot be free when he has no voice concerning the

laws by which he is to be governed. One thing that has

troubled me in Korea during all the past number of years

has been the constant display of the sword as the symbol of

government... When I go to see Mr. Sekiya at home... when

he has doffed his uniform and sword, and look on his bene-

volent countenance I feel that I can regard him as a friend."

But when I visit him in his office, dressed in his uniform

and wearing his sword, I stand before him in fear and

trembling. Personally I do not think that Mr. Sekiya really

likes his sword.

MR. SEKIYA: No, I do not like to wear a sword.

DR. AVISON: So I trust that Japan will stand with the

Allies to the very end for the freedom of man.'”

BISHOP WELCH:... May 1 answer definitely whv mission-
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aries ought not to intervene? There are three reasons: (1)

Interference by missionaries would be ineffective... Most of

the demonstrators are non-Christians and outside our influ-

ence. I feel sure that even the Christians who have not asked

our advice, would not take our advice but... resent it. (2)

The people as a whole would resent our interference and the

missionary can do his best work only if he has the confi-

dence and affection of the people. (3) It would be highly

improper for any missionaries to intervene in a political

question. If once admitted that it were proper for mission-

aries to go into politics it would have to be admitted that

they may take part on either side... (Bishop Welch here read

the instruction from former Minister Sill in 1897 warning

American citizens against taking sides in politics)...
1 ’

A little earlier the bishop had said:

Every missionary being a friend of both the Koreans and
Japanese is intensely concerned yet we must assume the

position of bystanders. It must be clearly recognized that

this movement was not instigated by missionaries; it is not

even a Christian movement, for most of the leaders and a

great majority of the people are not Christian. It is a

national movement, a controversy between the people and

the existing government... Of course in such a discussion the

foreigner has no choice but to stand in a neutral position...

Apart from politics there are humanitarian questions in-

volved but even here we do not want to thrust anything on

this company.”

It was Mr. Noble, the Methodist missionary, who perhaps gave

strongest support to the principle of cooperation with government autho

rities, but even that was coupled with an expression of sympathy for the

protesters. Personally Mr. Noble had taught Koreans to be in subjection

to powers that be. He said that Koreans felt that under present conditions

they had no hope.”

What is notable in the record of this conference was not this single

reference to the Pauline injunction of obedience to government. That had

been a standard, but sometimes circumvented, Christian tradition for

centuries. Nor was it the general acceptance by the missionaries of a

policy of political neutrality. That had not only been urged on them by

their home governments since 1897, but had been the official policy of

their mission boards since the pattern-setting Conspiracy Trials (the paek-
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o-in sa-kon

)

of 1912." What is really remarkable was that in face-to-face

confrontation with the Japanese authorities, the missionaries so frankly

expressed their disagreement with the government’s repressive colonial

policies. Dr Hardie rebuked their “arrogant and overbearing repression,”

Mr. Whittemore accused them of failure to respect the principle of reli-

gious liberty. And Bishop Welch, despite his protestations of neutrality,

pointedly noted that “instances are rare where Koreans did any violence

until they were attacked by deadly weapons.”"
Even more denunciatory of Japanese oppression were the mission-

aries in their private letters. A few, like Frank Herron Smith, who had
been a missionary to the Japanese in Korea since the beginning of the
occupation in 1905, were widely quoted as apologists for Japan's “benev-
olent colonialism. In 1922 Smith was still writing of anti-government
activities by Korean “malcontents,” and praising conditions in Korea
under Japanese administration.’ 0 But such cases were the exception, not
the rule. In ever-increasing numbers the missionaries rallied to express
their direct sympathies with the movement.

At first the missionaries simply reported their outrage at what they
were witnessing in Korea, and tried by various means to evade Japanese
censorship and convey their protests to the outside world. Some of the
earliest reports were taken to China by Mr. E. W. Thwing, Oriental
Secretary to the International Reform Bureau, who was visiting mission-
aries in Pyongyang and Sonch’on (Syenchun) just as the demonstrations
broke out. Released to the foreign press in China, their publication
caused a sensation. The Peking and Tientsin Times, March 15, 1919,
carried the headline: THE KOREAN REVOLT. AUTHENTIC
STORIES FROM MISSIONARIES. CAUSE AND CHARACTER OF
THE MOVEMENT. 11

A missionary writes from Sensen, [Sonch’onj Korea, March
11th, 1919, as follows: ‘In this letter let me tell you some-
thing of the Independent Movement in Korea, its cause,
character, aim and hope. The cause of this movement lies in"

the ten years of oppression, cruel treatment, which these
people have suffered from their ruthless conquerors. The
Independent Movement in its character is most wonderful.
It is a peaceful manifestation of the thoughts of the people...

The people have no arms, and where the Christians have
been in the majority, in almost every instance they have
submitted to arrest and cruel beating without opposition. In

cases where there has been bloodshed the soldiers have first
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fired on the helpless crowd and so infuriated the non-Chris-

tian patriots that they have returned violence for violence.

What do the Koreans expect, what is their aim?... Their aim
is by peaceful means to let the world know that they are

unhappy under the Japanese rule, that they are not given

freedom and justice and that they wish their condition

changed. What do they hope for? First, that this awful mili-

tary rule in Korea which is like that of the Huns in Belgium

may be removed...

Then follow a number of eye-witness reports by missionaries of police

violence and cruelty.”

If the first directed contribution of the missionaries to the movement
was to alert the outside world through the press, their second was to bring

forcibly to the attention of their own government representatives the

facts of Japanese infringement on human rights in Korea. S. A. Moffett’s

first report on brutalities on March 5, for example, went to his mission

board in New York for publication. Later, on April 7, 1919, he wrote

directly to the American Consul General in Seoul, Leo Bergholz,

reporting another outbreak of violence by the police and gendarmes,

April 2 to 4. Students from mission schools had been dragged off and

beaten, and the schools intimidated from opening for the spring term.

The missionary houses were searched. On April 4, Moffett found some

sixteen to twenty gendarmes already in his house. He asked if they had a

search warrant. They did not. He said, “Of course you can forcibly

search but it will be without my consent,” and they went on with the

search. He wrote:

They were not rude or disrespectful and one said that he

did not like the job but had to do as he was ordered... In

my study among my secretary’s papers in the drawer of his

desk they found the following inconsequential things:

1. A copy of the program of the Prince Yi

Memorial Service and the Independence service

of March 1st written in ink in Korean.

2. An envelope directed to the Theological Semi-

nary... containing five copies of the Independence

Newspaper...

3. A small piece of paper with a statement in

Korean of the number of men killed at Anju and

the numbers of those who had taken part from

the several villages of Anju in the demonstration.
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None of the above had I ever seen before... (Then) they

searched the outbuildings and the guest house. As we were

trying to open the door of the guest house my secretary

came out... They seized him, tied him and according to the

statement of my two sons who saw it (1 did not), they hit

him, kicked him, punched him, his nose bleeding, and one

man hit him across the cheek with a short whip. In the

empty Korean house they found two copies of a mimeo-

graphed notice in Korean, thin paper rolled up into a small

ball and thrown away. The detective told me that a boy had

confessed that several of them had taken my mimeograph

from the study and printed notices in that empty house...

The whole population is fearful of unlawful beatings...”

In Seoul a number of missionaries, including H. H. Underwood, E.

W. Koons, W. G. Cram and Dr. Frank W. Schofield formed a committee

of investigation to verify the facts of Japanese persecution of Christians.”

Schofield wrote signed letters to the Japanese press denouncing the

administration’s mishandling of the situation.” Underwood managed to

get an eye-witness account of the massacre and church-burning at Che-am-

ni to friends in America where it was read into the Congressional Record

of July 17, 1919.” S. A. Beck, a Methodist missionary with the American

Bible Society in Korea, placed photographs of atrocities in the hands of

Senator Norris of Nebraska who protested Japanese brutality in a fiery

speech on the floor of the Senate on July 15, 1919.”

Mrs. W. L. Swallen of P’yongyang was the sister of Congressman

William Ashbrook, a prominent Republican. Through her daughter

Olivette, wh? was studying in Chefoo, China, she managed to get facts

and case histories to her brother not only for publication in Ohio newspa-

pers, but for official action by church groups in America, and eventually

to the Committee on Foreign Affairs of the House of Representatives.”

Mrs. Swallen wrote from P’yongyang, Apr. 23, 1919:

“My dearest Olivette: I am enclosing some of the things 1

have been gathering. When you have read them send them

on to Wilbur (her son). He can send them on to Will (the

congressman) and he can have them printed in the Inde-

pendent if he won’t put our name to it... We are neutral,

but some of the true facts must be known... It would
make your hair stand on end to hear some of the things we
have heard. Just this p.m. Song Moksa... has just returned

from Hanchung where his daughter-in-law was stripped of
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her clothing, and her hands tied behind her back, and she was
tied up for five hours, that is, was hung up by her arms. When
she was let down she could not get her arms in front of her

body until some one rubbed them and helped her. It’s been a

month or more and she does not yet have the use of her

hands. His son is in prison. She was used this way because she

hollered, “Hurrah for Korea: Mansa.’ The latest we have heard

of the persecutions of the Christians was this p.m. and oc-

curred at So-a-mul 20 /; from here in Dr. Moffett’s territory

last Sunday. They, the police, went to the church, beat some
of the officers in front of the pulpit, took the church rolls,

hunted up the Christians and beat whole families from one

house to another... We thought the statement which you

saw—that 12,000 had been killed; 45,000 put in prison

—

was exaggerated, but many here think it is not exaggerated.

The prisons are full everywhere... Don’t worry... God is not

dead; He loves these people more than we do...”

Among the documents and reports sent by Mrs. Swallen to her

brother were page after page of eye-witness reports of atrocities collected

by missionaries in P’yongyang, Chairyung, Syenchun, Seoul, Andong,

Pusan and elsewhere. This was the third contribution of the missionary

community to the Independence Movement: the collection of statistics

and the verification of injustices. Here is a sample page:

Evangelistic Condition of Western Circuit, Pyeng Yang

Station

Number of churches in district 58

Number meeting regularly 53

Number meeting irregularly 2

Number not meeting at all 3

Number burned 0

Number damaged 5

(The damage done being broken doors &
windows, destruction of books, rolls, pulpits

& lamps)

Number of pastors in territory 14

Number on their job 9

(2 were hiding a while but working now)

Number arrested, now in jail 3

Number unable to work 2

Number arrested, later released 1
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Number of helpers (lay evangelists) 14

Number on their job 7

(Working carefully, but not doing much)

Number arrested 0

Number not able to work 3

Remarks:

The church in general seems paralyzed. Men, especially are

afraid to meet for worship for fear of being arrested. Parti-

cularly true is this of the officers... In most of the churches

where pastors and helpers are at work, the work is done

very quietly so as not to arouse suspicion. In some of the

churches the people fear to have the helper call, least that

call should subject them to suspicion and arrest. In four

churches the fear of arrest is so great as to have greatly inter-

fered with the farming. The men are not able to put in their

crops.

Particular Instances Noted.

At Morak—where the people of a number of villages

gathered for a demonstration..., the police, one Japanese

and two Koreans, are said to have fired into the crowd,

killing a number and wounding others. This enraged the

crowd which surrounded the three policemen and killed the

two Korean policemen. The Japanese, having sheltered in

the police quarters, kept firing out of the window, where-

upon the buildings were set on fire and the Japanese finally

killed. After this, the gendarmerie of Kangsa were notified

and gendarmes and police were sent who damaged the

church, breaking doors, windows and lamps and made

many arrests. The pastor’s house is also said to have been

damaged.

At Pansyuk—a number of officers came and tore down the

bell-tower and... broke all the glass in the windows of both

the church and school-house... All the Bibles, hymnbooks,

church and Sunday School rolls and all the school records

were destroyed... They caught and bound eight men whom

they stripped and beat in the church yard; and one of these

was burned with matches on the tenderest part of his body.

This was told me in the presence of many others and by one

of the men who was beaten...

Three women were stripped naked and beaten because they
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would not tell where their husbands were (most likely they
did not know...) These three were Leader Paik’s wife. Elder
Choi s wile and Elder Cho s wite. The two former were
beaten so badly that two weeks after when we were informed
of this they were still not able to come to the church. The
latter, Elder Cho’s wife, herself told the missionary that she

was taken out of her house by two officers, one a Japanese,

the other a Korean, was taken away from the village by
these two men, out to a pine grove... and forced to take

off all her clothes and was beaten terribly there by them
while sitting on the ground... 10

The material quoted above is just one page of thousands which the

missionaries of Korea filtered out through Japanese censorship, breaking

down all efforts of the authorities to hide the “incident” from the world.

One staid Presbyterian single lady, Miss Alice Butts, unblushingly carried

some of the reports hidden in her whale-bone corset across the border

into Manchuria. The whole extraordinary missionary effort to investigate,

verify, collect reports and make the facts known was undoubtedly the

greatest single reason for the sympathetic attention the Independence

Movement received almost instantly from the world press. It was not, at

first, an organized campaign. It was simply the spontaneous response of

good-hearted, honest individuals who loved the Korean people and could

not remain silent while they were being abused. And it was not consciously

political. As Mrs. Swallen had written, “We are neutral, but the... true

facts must be known.” 11

II. Official Missionary Reaction.

Even while Mrs. Swallen was writing those words, the officers of the

largest Protestant mission in Korea, the Northern Presbyterians (now
United Presbyterians) were meeting in executive session in Seoul, April 22-

24, 1919, in a momentous session that was to carry the missionaries

beyond mere neutrality. They were preparing a private but official

position paper on the situation for their home church. It was the first,

and remained the most thorough, statement of organized missionary atti-

tude toward the Independence Movement to emanate from Korea— all the

more important because it was not an emotional, individual response, but

a carefully formulated statement of consensus. Although never published,

and kept confidential in mission board headquarters in New York, it was

vitally significant in setting the tone of the forthcoming American
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churches’ official protest which was issued through the Federal Council of

Churches in July.” 1 have a carbon copy of the 52-page typed text. The

full title is “The Present Movement for Korean Independence in its

Relation to the Mission Work of the Presbyterian Church (U.S.A.). A

Private Report Prepared for the Board of Foreign Missions By the Execu-

tive Committee of the Chosen Mission at Seoul, April 22nd-24th, 1919.””

It begins with a sketch of the historical background of the Japanese

annexation, noting a Korean resistance movement from 1907 to 1909 that

cost 21,000 Korean lives and 1,300 Japanese, but even-handedly paying

tribute to the good intentions of the first Japanese Resident-General,

Prince Ito. Singled out for special criticism in this section is the ominous

omnipresence of the police and gendarmes in Korea and the crippling

inadequacies of the Japanese judicial system. The ratio of police and

gendarmes was one to every 1 ,224 Koreans and in the most recent year for

which statistics were available (1916-17), “one person in every 200 living

in Chosen experienced the judgment of the police box.’” 4 As for justice in

the Japanese law courts, the report tersely sums up its complaints with the

flat charge that under current procedures “there can be no security for

either foreigner or Korean against injustice and inhuman treatment.””

Despite the severity of their criticisms, the missionaries took special

pains not to appear disloyal to constituted government. They frankly

admitted two earlier cases of confrontation between missions and the

Japanese authorities. The first was the so-called Conspiracy Case of 1912

when missionaries and Korean Christians had been falsely accused (and

six Koreans found guilty) of an alleged assassination attempt on the life

of Governor-General Terauchi; the second was the refusal of the Pres-

byterian Mission to conform to the Imperial Educational Ordinance of

1915 which banned Bible teaching from the curriculum. Nevertheless, the

report concluded, “All relations with the civil officials have continued

cordial and harmonious.”” Some may have noted the absence of any

reference to Japanese military authorities in that phrase, but the funda-

mental principle of acceptance of governmental authority was reaffirmed

as it had been formulated by the Mission Board in 1912 during the

Conspiracy Case:

It is the unvarying policy of the Boards and their Missions

loyally to accept the constituted governments of the coun-

tries in which Mission work is carried on, to do everything

in their power to keep the missionary enterprise free from

political movements...”

The next section, however, is a rather startling contrast. The stern
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religious convictions of these missionaries could never allow them to

equate loyalty to government with silent assent to observed injustices and

oppression. The following eleven pages of the report, sub-titled “History

of the Independence Movement,” is the most blistering indictment of

Japan’s fourteen years (1905-1919) of misrule on the peninsula ever drawn

up by an official body of foreigners in Korea up to that time. In sixteen

terse accusations, summarized from the Korean Declaration of Indepen-

dence and other sources, it spells out the anguish and legitimate

grievances of the Korean people and sympathetically reports their demand

for independence. The grievances are bitter:”

1. Loss of independence through gradual assumption of

power by the Japanese under various pretexts and in spite of

explicit promises. The Korean people never assented to

annexation...

2. Oppression by the military administration... It is asserted

that the administration of the past nine years has been a

reign of terror for the Koreans... contempt... oppression,

injustice and brutality, whole-sale arrests... intimidation and

torture...

3. No liberty of speech, press, assembly, or of conscience.

4. An intolerable system of police espionage...

5. Koreans have no share in the government...

6. Unjust discrimination in salaries...

7. Denationalization, an attempt... to make one race into

another by restricting and regulating the racial language

(Korean) and forcing the adoption of Japanese ideals... The

two peoples are essentially different and Korea does not

want Japanese ideals and institutions.

8. Unjust expatriation of all Korerans living abroad... and

restriction of emigration.

9. Unjust expropriation of crown lands...

10. Discrimination in education...

11. Debauching and demoralizing Korean youth... The

Japanese system of licenced prostitution has made.vice more

open and flagrant...

12. ...uncontrolled child labor and the practical enslavement

of women operatives...

13. Unrestricted immigration of Japanese... forcing

thousands of Koreans into Manchuria...

14. Annexation ‘for the peace of the East,' as the Japanese
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claimed, is no longer thus justified, and independence

should be restored.

15. ... great material improvement... done ostensibly for

Korea (is) really done for the Japanese in Korea...

Annexation has meant the systematic exploitation of the

country and its resources...

16. The 33 signers of the original Declaration of Indepen-

dence have been unjustly treated...

The demands of the Koreans, they conclude, are “nothing short of
absolute independence." Had the authorities met the agitation in a more
understanding way, the report says, the Koreans might have settled simply

for reform, “but the use of sword and gun and fire has so roused the people
that they will be more insistent than ever for absolute independence and the

suppression of the present movement will doubtless only mean another

outbreak later on.””

The concluding sections of the Private Report deal with a brief history

of the current demonstrations and of the movement’s relation to the Korean
church and the missionaries. The general attitude of the missionary writers

of the report is not left in doubt. They are obviously strongly sympathetic to

the Korean cause. For example, with quiet approval they quote the answer
of Yi Sang-Chay, of the Y.M.C.A., to police interrogators. “Who is the

head of the movement?," he was asked. “Do you know?” “Yes,” he said

“Who? Tell us who,” they asked eagerly. “God,” he answered calmly.
“God at the head and twenty million Koreans behind it.”*

0

Church involvement, the report carefully points out, was not organi-

zational except in the sense that all the teachings of the Christian faith

are “unconscious preparation of the Christian community for taking
part in such a movement.” Church participation was through individual

Christians of whom “ninety-nine percent plus are in their hearts in favor
of the present movement.” 4 '

More directly pertinent to the subject of this paper is the section„“The
Relation of Missionaries to the Movement.” 4

’ The key phrase is: “No
neutrality for brutality. 4!

It marks a careful, measured step beyond the
affirmations of political neutrality which up to then had always been the
officially stated policy of the mission.

The step beyond neutrality was prefaced by a definition of the kind of
neutrality which the missionaries felt that they had so far scrupulously
observed. They had neither instigated nor advised an independence
movement:
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Except for the admitted fact that they are propagators of

a gospel which has more than once been accused of turning

the world upside down, missionaries have had no direct rela-

tionship to this present movement... It arose without their

knowledge. Their advice as to the inception and direction of

the movement has not been sought ...
44

But neither would they allow themselves to be used to suppress the

movement. They explicitly rejected the strenuous efforts of the Japanese

authorities “to persuade the missionaries to side with the Government and

use their influence direct and indirect for the suppression of the revolt” 45
In

fact, they said, they no longer felt able to agree to any further conferences

of the sort already held with Japanese leaders in March; 44
lest these be used

to compromise them in the eyes of both Koreans and Japanese.
47

Having thus expressed the kind of neutrality they could accept, they

forthrightly rejected as cowardly and unchristian a neutrality which could

demand the closing of the eyes to inhumanity and the silencing of the

tongue to protest:

It is too much to expect that missionaries representing the

Gospel of Christ... should sit silent when inhuman atrocities

are being inflicted upon a helpless and unresisting people.

Even right thinking Japanese, Christian or non-Christian,

would not do so... If reporting to the world the brutal in-

humanity with which the revolt in this country is being sup-

pressed be a breach of neutrality then the missionaries have

laid themselves open to the charge. ‘No neutrality for brutal-

ity’...
4 *

Conclusions

This is a good point at which to bring to a close this brief survey of

one important segment of foreign opinion of the Independence Movement

in its earliest weeks.
49 Within less than sixty days missionary reaction,

which was to have a formative influence on world opinion, had moved

through five distinct stages.

The first was surprised non-participation. On March 1 the mission-

aries, close though they were to the Korean people, had no advance

knowledge of the protests. The second was immediate sympathy. Mission-

aries were outraged by the brutality with which the authorities tried to

suppress the movement; they sympathized with its goals, but hesitated

publicly to endorse its methods. The third stage was indirect support.

Within a week missionaries were actively seeking to publicize the protests
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abroad, asking recognition of the justice of the Korean demands, and
criticizing the Japanese handling of the situation. The fourth stage was
direct but involuntary involvement. In the early days of the movement
missionaries had been struck, beaten, detained and, by April, one had
been arrested and found guilty of direct participation in the movement.

Finally, by the end of April, the first official but still private state-

ment of organized missionary support for the protests was issued and
circulated abroad. Thus the Korean Independence Movement found in

this quick sequence of events and reactions its strongest and most effec-
tive source of foreign support: the community of Western missionaries in

Korea.
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The Martyrdom of Paul Yun:
Western Religion and Eastern Ritual in Eighteenth Century

Korea

by Donald L. Baker

On December 8, 1791, in front of the P’ungnam Gate in Chonju, the

capital of Cholla Province, Paul Yun was beheaded for his destruction of

his family’s ancestral tablets. King Chongjo had ordered the execution of

this Catholic member of Korea’s yangban elite because of his obedience to a

command from a European bishop in Peking to defy Korean law and

custom requiring the use of ancestral tablets in Confucian mourning ritual.

Paul Yun thus entered history as one of Korea’s earliest Christian martyrs,

three years before the first Catholic priest arrived on the peninsula to preach

the Gospel to the Korean people.

The story of Paul Yun, how he and his friends and relatives were

converted to Catholicism and how their new faith led them into conflict

with their Confucian government and society, can tell us much about the

nature of Korean values and beliefs two centuries ago. An examination of

this clash between Western religion and Eastern ritual may offer us some

insight into fundamental differences between Confucian and Christian

approaches to truth, morality, and the nature of man and society.

Paul Yun died because of his belief that men have a higher loyalty than

that owed to their society and government. His conviction that men some-

times have to be willing to sacrifice even their lives if their integrity and

conscience so demand makes the story of his execution more than just an

interesting historical anecdote about a clash between Catholic doctrine and

Confucian ceremony two hundred years ago. While the specific issue of

ancestral tablets for which Paul Yun gave up his life in 1791 may no longer

be relevant today, conflicts between the dictates of conscience and the

demands of society still arise. A look at the dilemma faced by Paul Yun in

1791 can help us reflect on our moral priorities in 1980.

1. The Early Reaction to Catholicism: Curiosity and Criticism

Catholic ideas arrived in Korea long before the first missionaries. As

early as the seventeenth century we find Korean writers such as Yu Mong-

in (1559-1623) and Yi Su-gwang (1563-1628) discussing the Jesuit mission-


